LETTER OF HIS HOLINESS BENEDICT XVI
TO THE BISHOPS OF LATIN AMERICA AND THE CARIBBEAN

To my Brothers in the Episcopate of Latin America and the Caribbean

Last 13 May, | opened with great joy the Fifth General Conference of the Latin American and
Caribbean Bishops' Conferences at the foot of the Blessed Virgin, Nossa Senhora Aparecida, in
Brazil.

| have vivid and grateful memories of this Meeting, in which | was united with you in the same
affection for your beloved peoples and the same concern to help them to be disciples and
missionaries of Jesus Christ so that they may have life in him.

At the same time, as | express my gratitude for their love for Christ and his Church and for the spirit of
communion which marked the above-mentioned General Conference, | authorize the publication of
the Final Document.

| ask the Lord to grant that in communion with the Holy See and with the proper respect for the
responsibility of each Bishop in his own particular Church, it may be a source of enlightenment and
encouragement to them for fruitful pastoral and evangelizing work in the years to come.

This document contains an abundance of timely pastoral guidelines, explained in a wealth of
reflections in the light of faith and of the contemporary social context.

Among other things, | read with special appreciation the words urging that priority attention be given
to the Eucharist and to the sanctification of the Lord's Day in your pastoral programmes (cf. nn. 251-
252), and likewise, those which express your desire to strengthen the Christian formation of the
faithful in general and of pastoral workers in particular.

In this regard, it was a cause of joy for me to know of the desire to launch a "Continental Mission"
which the Bishops' Conferences and each Diocese are called to examine and carry out, convoking for
it all the living forces so that in setting out from Christ they will seek his Face (cf. Novo Millennio
Ineunte, n. 29).

As | invoke the protection of the Virgin Most Holy under her titles of "Aparecida” as Patroness of
Brazil and of "Our Lady of Guadalupe" as Patroness of America and Star of Evangelization, | impart
my Apostolic Blessing to you with affection.

From the Vatican, 29 June, Solemnity of the Holy Apostles Peter and Paul.

BENEDICTUS PP. XVI


http://www.vatican.va/holy_father/john_paul_ii/apost_letters/documents/hf_jp-ii_apl_20010106_novo-millennio-ineunte_en.html
http://www.vatican.va/holy_father/john_paul_ii/apost_letters/documents/hf_jp-ii_apl_20010106_novo-millennio-ineunte_en.html

CONCLUDING DOCUMENT

INTRODUCTION

1.

In the light of the risen Lord and with the power of the Holy Spirit, we Bishops of the
Americas met in Aparecida, Brazil, to hold the Fifth General Conference of Bishops of Latin
America and the Caribbean. We have done so as pastors who want to continue to advance
the evangelizing action of the Church, which is called to make all its members disciples and
missionaries of Christ, Way, Truth, and Life, so our peoples may have life in Him. We do so
in communion with all the particular churches in the Americas. Mary, Mother of Jesus Christ
and of his disciples, has been very close to us, has taken us in, cared for us and our labors,
sheltering us, like Juan Diego and our peoples, in the folds of her mantle, under her motherly
protection. We have asked her as Mother, perfect disciple, and pedagogue of
evangelization, to teach us to be sons and daughters in her Son and to do what He tells us
(cf. In 2.5).

We were joyfully gathered together with the Successor of Peter, Head of the College of
Bishops. His Holiness Benedict XVI has confirmed us in the primacy of faith in God, in his
truth and love, for the good of individuals and peoples. We are grateful for all his teachings,
especially in his Inaugural Address, which were light and sure guidance for our work. The
grateful memory of recent popes, and especially their rich magisterium, which has been very
present in our work, merits special remembrance and gratitude.

We have felt accompanied by the prayer of our believing Catholic people, visibly represented
by the presence of the Shepherd and the faithful for the Church of God in Aparecida, and by
the multitude of pilgrims to the shrine from all of Brazil and other countries of the Americas,
who edified and evangelized us. In the communion of saints, we were mindful of all those
who have preceded us as disciples and missionaries in the Lord’s vineyard, and especially
our Latin American saints, including Saint Toribio de Mogrovejo, patron of the Latin American
episcopacy.

The Gospel reached our lands as part of a dramatic and unequal encounter of peoples and
cultures. The “seeds of the Word,”! present in the native cultures, made it easier for our
indigenous brothers and sisters to find in the Gospel life-giving responses to their deepest
aspirations: “Christ is the Savior for whom they were silently longing.”> The appearance of
Our Lady of Guadalupe was a decisive event for the proclamation and recognition of her
Son, a lesson and sign of inculturation of the faith, manifestation and renewed missionary
impetus for spreading the Gospel.3

From the initial evangelization to recent times, the Church has experienced lights and
shadows.4 It wrote pages of our history with great wisdom and holiness. It also suffered

! Cf. Puebla, 401.
2 Benedict XVI, Inaugural Address of the Fifth Conference, Aparecida, no. 1. Henceforth cited as IA.
3
Cf. SD 15.
* Benedict XVI, General Audience, Wednesday May 23, 2007. “Certainly the memory of a glorious past

cannot ignore the shadows that accompanied the work of evangelization of the Latin American continent: the
sufferings and injustices that the colonizers inflicted on the indigenous populations, often trampling their
human rights, cannot be forgotten. But the obligatory mention of these unjustifiable crimes—which were
indeed condemned by missionaries like Bartolome de las Casas and theologians like Francisco de Vitoria of



difficult times, both because of attacks and persecutions, and because of the weaknesses,
worldly compromises and inconsistencies, in other words, because of the sin of its children,
who obscured the newness of the Gospel, the splendor of the truth, and the practice of
justice and charity. Nevertheless, what is most decisive in the Church is always the holy
action of its Lord.

Therefore, we especially give thanks to God and praise him for everything that has been
bestowed on us. We accept the entire reality of our continent as gift: the beauty and fertility
of its lands, the richness of humanity expressed in the individuals, families, peoples, and
cultures of the continent. Above all, we have been given Jesus Christ, the fullness of God's
Revelation, a priceless treasure, the “precious pearl” (cf. Mt 13: 45-46), the Word of God
made flesh, Way, Truth and Life of men and women, to whom he opens a destiny of utter
justice and happiness. He is the sole Liberator and Savior, who with his death and
resurrection broke the oppressive chains of sin and death, and who reveals the merciful Love
of the Father, and the vocation, dignity, and destiny of the human person.

Faith in God who is Love and the Catholic tradition in the life and culture of our peoples are
their greatest wealth. It is manifested in the mature faith of many of the baptized and in
popular piety, which expresses

love for the suffering Christ, the God of compassion, pardon and reconciliation ...
love for the Lord present in the Eucharist, ... the God who is close to the poor and to
those who suffer; the profound devotion to the most holy Virgin of Guadalupe, the
Aparecida, the Virgin invoked under various national and local titles.>

It is also expressed in the charity that everywhere inspires deeds, projects, and journeys of
solidarity with the most needy and defenseless. It is also at work in consciousness of the
dignity of the person, wisdom about life, passion for justice, hope against all hope, and the
joy of living even under many difficult conditions that move the hearts of our peoples. The
Catholic roots remain in their art, language, traditions, and way of life, at once dramatic and
celebratory, in facing reality. Hence, the Holy Father further charged us as Church, with “the
great task of guarding and nourishing the faith of the people of God."8

The gift of Catholic tradition is a foundation stone of Latin American and Caribbean identity,
originality, and unity: a historical-cultural reality marked by the Gospel of Christ, a reality
abounding in sin—disregard for God, wicked behavior, oppression, violence, ingratitude, and
misery--but where the grace of the paschal victory abounds even more. Despite its
weaknesses and human failings, our Church enjoys a high degree of trust and credibility
among the people. It is the dwelling place of people bound together as family and home of
the poor.

The Fifth General Conference of Latin American and Caribbean Bishops is a new step in the
Church’s journey, especially since the ecumenical council Vatican Il. It gives continuity to
and recapitulates the path of fidelity, renewal, and evangelization of the Latin American
Church at the service of its peoples, which was expressed appositely in the previous general
conferences of the episcopacy (Rio, 1955; Medellin, 1968; Puebla, 1979; Santo Domingo,

the University of Salamanca—should not hinder grateful acknowledgement of the admirable work carried out
by divine grace among these peoples over these centuries.”

SIA L.

® 1bid. 3.
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1992). Through them all, we recognize the action of the Spirit. We also bear in mind the
Special Assembly of the Synod of Bishops for America (1997).

This Fifth Conference sets before itself “the great task of guarding and nourishing the faith of
the people of God, and also of reminding the faithful of this continent that by virtue of their
baptism, they are called to be disciples and missionaries of Jesus Christ.”” A new period in
history is opening up, with challenges and demands, characterized by pervasive discontent
which is spread by new social and political turbulence, by the expansion of a culture distant
from or hostile to Christian tradition, and by the emergence of varied religious offerings which
try to respond as best they can to the manifest thirst for God of our peoples.

The church is called to a deep and profound rethinking of its mission and relaunch it with
fidelity and boldness in the new circumstances of Latin America and the world. It cannot
retreat in response to those who see only confusion, dangers, and threats, or those who seek
to cloak the variety and complexity of situations with a mantle of worn-out ideological
slogans, or irresponsible attacks. What is required is confirming, renewing, and revitalizing
the newness of the Gospel rooted in our history, out of a personal and community encounter
with Jesus Christ that raises up disciples and missionaries. That depends not so much on
grand programs and structures, but rather on new men and women who incarnate that
tradition and newness, as disciples of Jesus Christ and missionaries of his Kingdom,
protagonists of new life for a Latin America that seeks to be rediscovered with the light and
power of the Spirit.

A Catholic faith reduced to mere baggage, to a collection of rules and prohibitions, to
fragmented devotional practices, to selective and partial adherence to the truths of the faith,
to occasional participation in some sacraments, to the repetition of doctrinal principles, to
bland or nervous moralizing, that does not convert the life of the baptized would not
withstand the trials of time. Our greatest danger is

the gray pragmatism of the daily life of the church in which everything apparently
continues normally, but in reality the faith is being consumed and falling into
meanness. 8

We must all start again from Christ,® recognizing that

being Christian is not the result of an ethical choice or a lofty idea, but the encounter
with an event, a person, which gives life a new horizon and a decisive direction.10

In Latin America and the Caribbean, at a time when many of our peoples are preparing to
celebrate the bicentenary of their independence, we find ourselves facing the challenge of
revitalizing our way of being Catholic and our personal options for the Lord, so that Christian
faith may become more deeply rooted in the heart of Latin American individuals and peoples
as founding event and living encounter with Christ. He reveals himself as newness of life
and mission in all dimensions of personal and social existence. This requires, on the basis of
our Catholic identity, a much more missionary evangelization, in dialogue with all Christians

" 1bid.

8 J. Ratzinger, Situacién actual de la fe y la teologia. Conference given at the Meeting of Presidents of
Bishops Commissions of Latin America for the doctrine of the faith, held in Guadalajara (Mexico), 1996.
Published in L’Ossevatore Romano, November 1, 1996.

% Cf. NMI 28-29,

“DCE 1.
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and at the service of all people. Otherwise, “the rich treasure of the American Continent ... its
most valuable patrimony: faith in God who is love™! risks being increasingly eroded and
diluted in various sectors of the population. Today a choice must be made between paths
that lead to life and paths that lead to death (cf. Dt 30: 15). Paths of death are those that
lead to squandering the goods received from God through those who preceded us in the
faith. They are paths that mark a culture without God and without his commandments, or
even against God, driven by the idols of power, wealth, and momentary pleasure, which end
up being a culture against the human being and against the good of Latin American peoples.
Paths of true and full life for all, paths of eternal life, are those traced by the faith which lead
to “the fullness of life that Christ has brought us: with this divine life there also develops the
fullness of human existence in its personal, family, social and cultural dimension.”12 This is
the life that God shares with us out of his gratuitous love, for “it is the love that gives life."13
These paths of life bear fruit in the gifts of truth and love that have been given to us in Christ
in the communion of the Lord’s disciples and missionaries, so that Latin America and the
Caribbean may indeed be a continent in which faith, hope and love renew the life of persons
and transform the cultures of peoples.

The Lord tells us: “Do not be afraid” (Mt 28:5). As with the women on the morning of the
Resurrection, he repeats to us: “Why do you seek the living one among the dead?” (Lk 24:5).
We are encouraged by signs of the victory of the risen Christ, while we plead for the grace of
conversion and keep alive the hope that does not deceive. What defines us is not the harsh
dramatic living conditions, nor the challenges of society, nor the tasks that we must
undertake, but above all the love received from the Father through Jesus Christ by the
anointing of the Holy Spirit. This fundamental priority is what has guided all our endeavors,
and we offer them to God, to our church, to our people, to each and every Latin American,
while we lift our confident entreaty to the Holy Spirit so we may rediscover the beauty and joy
of being Christians. Here lies the fundamental challenge that we face: to show the church’s
capacity to promote and form disciples and missionaries who respond to the calling received
and to communicate everywhere, in an outpouring of gratitude and joy, the gift of the
encounter with Jesus Christ. We have no other treasure but that. We have no other
happiness, no other priority, but to be instruments of the Spirit of God, as Church, so that
Jesus Christ may be known, followed, loved, adored, announced, and communicated to all,
despite difficulties and resistances. This is the best service—his servicel—that the church
has to offer people and nations.14

At this moment when we renew hope, we want to make our own the words of His Holiness
Benedict XVI at the outset of his pontificate, echoing his predecessor, the Servant of God,
John Paul I, and proclaim them to all of Latin America:

Do not be afraid! Open wide the doors for Christ! ... If we let Christ into our lives, we
lose nothing, nothing, absolutely nothing of what makes life free, beautiful and
great. No! Only in this friendship are the doors of life opened wide. Only in this

1 Benedict XIV, Homily in the Eucharist inaugurating the Fifth General Conference of Latin American
Bishops (May 13, 2007), Aparecida Brazil.

21a 4.

13 Benedict XIV, Homily in the Eucharist inaugurating the Fifth General Conference of Latin American
Bishops (May 13, 2007), Aparecida Brazil.
YCf.ENL
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friendship is the great potential of human existence truly revealed. Only in this
friendship do we experience beauty and liberation. . . . Do not be afraid of Christ! He
takes nothing away, and he gives you everything. When we give ourselves to him,
we receive a hundredfold in return. Yes, open, open wide the doors to Christ — and
you will find true life.1>

This Fifth General Conference is being celebrated in continuity with the other four
that preceded it: in Rio de Janeiro, Medellin, Puebla and Santo Domingo. With the
same spirit that was at work there, the Bishops now wish to give a new impetus to
evangelization, so that these peoples may continue to grow and mature in their faith
in order to be the light of the world and witnesses to Jesus Christ with their own
lives.16

As pastors of the church we are conscious that

after the Fourth General Conference, in Santo Domingo, many changes took place in
society. The Church which shares in the achievements and the hopes, the sufferings
and the joys of her children, wishes to walk alongside them at this challenging time,
S0 as to inspire them always with hope and comfort1?

Thus, our joy is based on the love of the Father in sharing the paschal mystery of Jesus
Christ, who through the Holy Spirit brings us from death to life, from sadness to joy, from
absurdity to the deep meaning of existence, from discouragement to the hope that does not
deceive. This happiness is not a feeling artificially generated or a passing sentiment. The
Father’'s love has been revealed in Christ who has us invited us to enter into his kingdom.
He has taught us to pray, saying, “Abba, Father” (Rm 8:15; cf. Mt 6:9).

Knowing Jesus Christ by faith is our joy; following him is a grace, and passing on this
treasure to others is a task entrusted to us by the Lord, in calling and choosing us. With eyes
enlightened by the light of the risen Jesus Christ, we are able and intend to examine the
world, history, and all our peoples of Latin America and the Caribbean, and each and every
one of their inhabitants..

15 Benedict XVI Homily for the Inauguration of the Petrine Ministry of the Bishop of Rome, April 24, 2005.
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Part One

THE LIFE OF
OUR PEOPLE TODAY

In continuity with the previous general conferences of Latin American Bishops, this document
utilizes the see-judge-act method. This method entails viewing God with the eyes of faith
through his revealed word and life-giving contact with the sacraments, so that in everyday life
we may see the reality around us in the light of his providence, judge it according to Jesus
Christ, Way, Truth and Life, and act from the Church, the Mystical Body of Christ and
universal Sacrament of salvation, in spreading the kingdom of God, which is sown on this
earth and fully bears fruit in Heaven. Many voices from the entire continent, offered
contributions and suggestions along these lines, stating that this method has been helpful for
living our calling and mission in the church with more dedication and intensity. It has enriched
theological and pastoral work and in general it has been helpful in motivating us to take on
our responsibilities toward the actual situations in our continent. This method enables us to
combine systematically, a faithful perspective for viewing reality; incorporating criterions from
faith and reason for discerning and appraising it critically; and accordingly acting as
missionary disciples of Jesus Christ. Believing, joyful, and trusting adherence to God,
Father, Son, and Holy Spirit, and involvement in the church are preconditions for assuring the
effectiveness of this method. 18

1
MISSIONARY DISCIPLES

Our reflection on the journey of the churches of Latin America and the Caribbean takes place
in the midst of the lights and shadows of our age. We are afflicted but not dismayed by the
great changes we are experiencing. We have received priceless gifts that help us view
reality as missionary disciples of Jesus Christ.

The daily hope-filled presence of countless pilgrims has reminded us of the first followers of
Jesus Christ who went to the Jordan, where John was baptizing, with the hope of meeting
the Messiah (cf. Mk 1:5). Those who felt attracted by the wisdom of his words, the kindness
of his manner, the power of his miracles, and the stunning impact of his person, accepted the
gift of faith and went on to be disciples of Jesus. In emerging from the darkness and
shadows of death (cf. Lk 1:79), their lives acquired extraordinary fullness: that of having been
enriched with the gift of the Father. They experienced the history of their people and their
age and traveled over the roads of the Roman Empire, without ever forgetting the most
important and decisive encounter of their lives, which had filled them with light, strength, and
hope: the encounter with Jesus, their rock, their peace, their life.

18 Cf. CELAM, Synthesis of contributions received for the Fifth General Conference of Latin American
Bishops 34-35.
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The same thing happens to us when we look at the reality of our peoples and our church,
with their values, their limitations, their anxieties and hopes. While we suffer and rejoice, we
remain in the love of Christ viewing our world, we try to discern its paths with the joyful hope
and indescribable gratitude of believing in Jesus Christ. He is the true Son of God, the true
Savior of humankind. The unique and irreplaceable importance of Christ for us, for
humankind, means that Christ is the Way, the Truth, and the Life. “If we do not know God in
and with Christ, all of reality is transformed into an indecipherable enigma; there is no way,
and without a way, there is neither life nor truth.”9 In the relativistic cultural climate that
surrounds us, it is ever more important and urgent to root and bring to maturity in the entire
ecclesial body the certainty that Christ, the God with a human face, is our true and sole
savior.

GIVING THANKS TO GOD

Blessed be God, Father of Our Lord Jesus Christ, who has blessed us with every kind of
blessing in the person of Christ (cf. Eph 1:3). The God of the Covenant, rich in mercy, has
loved us first; he has loved each one of us regardless of merit; thus we bless him, enlivened
by the Holy Spirit, the life-giving Spirit, soul and life of the Church. Poured forth in our hearts,
he groans and intercedes for us and strengthens us with his gifts on our journey as disciples
and missionaries.

We bless God in gratitude because he has called us to be instruments of his Kingdom of love
and life, and of justice and peace, for which so many sacrificed themselves. He himself has
entrusted to us the work of his hands to care for it and put it at the service of all. We thank
God for having made us his collaborators so that we may be in solidarity with his creation for
which we are stewards. We bless God who has given us created nature, his first book,
enabling him to be known, and us to inhabit it as our home.

We give thanks to God who has given us the gift of speech, with which we can communicate
with Him through his Son, who is his Word (cf. Jn 1:1), and among ourselves. We give
thanks to Him who by his great love has spoken to us as friends (cf. Jn 15:14-15). We bless
God who gives himself to us in the celebration of faith, especially in the Eucharist, bread of
eternal life. Thanksgiving to God for the many and marvelous gifts that He has granted us
culminates in the Church’s central celebration, which is the Eucharist, vital nourishment of
disciples and missionaries, and likewise for the Sacrament of the Forgiveness that Christ has
attained for us on the cross. We praise the Lord Jesus for the gift of his Most Holy Mother,
Mother of God and Mother of the Church in Latin America and the Caribbean, star of
renewed evangelization, first disciple and great missionary of our peoples.

In the light of Christ, suffering, injustice, and the cross challenge us to live as Samaritan
church (cf. Lk 10: 25-37), recalling that “evangelization has always developed alongside the
promotion of the human person and authentic Christian liberation.” 20 We give thanks to God
and we rejoice at the characteristic faith, solidarity, and joy of our peoples passed down over
the years by grandmothers and grandfathers, mothers and fathers, catechists, prayer

Bt A,
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leaders, and countless anonymous people whose charity has kept hope alive in the midst of
injustices and adversities.

The Bible repeatedly shows that when God created the world with his Word, he expressed
satisfaction, saying that it was “good” (Gn 1:21), and when he created the human being, man
and woman, with the breath of his mouth, he said that it “was very good” (Gn 1:31). The
world created by God is beautiful. We proceed from a divine design of wisdom and love. But
this original beauty was blemished and this goodness was wounded. Through our Lord Jesus
Christ and his paschal mystery, God has recreated man making him his child, and has given
it the assurance of a new heaven and a new earth (cf. Rev. 21:1). We bear the image of the
first Adam, but we are also called from the beginning to embody the image of Jesus Christ,
new Adam (cf. 1 Cor 15: 45). Creation bears the mark of the creator and desires to be
liberated and “share in the glorious freedom of the children of God” (Rm 8:21).

THE JOY OF BEING DISCIPLES AND MISSIONARIES OF JESUS CHRIST

In the encounter with Christ we want to express the joy of being disciples of the Lord and of
having been sent with the treasure of the Gospel. Being Christian is not a burden but a gift:
God the Father has blessed us in Jesus Christ his Son, Savior of the world.

We want the joy that we have received in the encounter with Jesus Christ, whom we
recognize as Son of God incarnate and redeemer, to reach all men and women wounded by
adversities; we want the good news of the Kingdom of God, of Jesus Christ victorious over
sin and death, to reach all who lie along the roadside, asking for alms and compassion (cf. Lk
10: 29-37; 18:25-43). The disciple’s joy serves as remedy for a world fearful of the future and
overwhelmed by violence and hatred. The disciple’s joy is not a feeling of selfish well-being,
but a certainty that springs from faith, that soothes the heart and provides the ability to
proclaim the good news of God'’s love. Knowing Jesus is the best gift that any person can
receive; that we have encountered Him is the best thing that has happened in our lives, and
making him known by our word and deeds is our joy.

THE CHURCH’S MISSION IS TO EVANGELIZE

The history of humankind, which God never abandons, unfolds under his compassionate
gaze. God has so loved our world that he has given us his Son. He proclaims the good
news of the Kingdom to the poor and sinners. Hence, as disciples of Jesus and
missionaries, we want to and must proclaim the Gospel, which is Christ himself.. We
announce to our peoples that God loves us, that his existence is not a threat to the human
being, that he is near us with the saving and liberating power of his Kingdom, which
accompanies us in tribulation, that he constantly sustains our hope in the midst of all trials.
We Christians are bearers of good news for humankind, not prophets of doom.

The church must fulfill its mission by following the footsteps of Jesus and adopting his
attitudes (cf. Mat 9:35-36). Though he was Lord, he made himself servant and obedient
even to death on the cross (cf. Phil 2:8); though he was rich, he chose to be poor for us (cf. 2
Cor 8:9), showing us the path of our calling as disciples and missionaries. In the Gospel we
learn the sublime lesson of being poor following Jesus, himself poor (cf. Lk 6:20; 9:58), and
that of proclaiming the Gospel of peace with no purse or staff, placing our trust neither in



money nor in the power of this world (cf. Lk 1:4 ff). God's generosity is manifested in the
generosity of missionaries; the gratuitous character of the gospel is shown in the
gratuitousness of apostles.

32. In the face of Jesus Christ, dead and risen, bruised for our sins and glorified by the Father, in
this suffering and glorious face,?! we can see with the eyes of faith the humiliated face of so
many men and women of our peoples, and at the same time, their calling to the freedom of
the children of God, to the full realization of their personal dignity and to brotherhood among
all. The Church is at the service of all human beings, sons and daughters of God.

2L NMI 25 and 28.
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2
THE VIEW OF REALITY
BY MISSIONARY DISCIPLES

THE REALITY THAT CONFRONTS US AS DISCIPLES AND MISSIONARIES

The peoples of Latin America and the Caribbean are now experiencing a reality marked by
great changes that profoundly affect their lives. As disciples of Jesus Christ, we feel
challenged to discern the “signs of the times” in the light of the Holy Spirit, to place ourselves
at the service of the Kingdom proclaimed by Jesus who came so that all might have life and
“and have it more abundantly” (Jn 10:10).

The novelty of these changes, unlike those that have taken place in other ages, is that they
have a global reach which, with variations and nuances, affects the entire world. They are
usually described as the phenomenon of globalization. A decisive factor in these changes is
science and technology, with their ability to manipulate genetically the very life of living
beings, and with their capacity to create a worldwide communications network, both public
and private, to interact in real time, that is, simultaneously, regardless of geographical
distances. As is often said, history itself has accelerated, and the changes themselves
become dizzying, because they spread ever so quickly to every corner of the planet.

This new worldwide scale of the human phenomenon entails consequences in every sphere
of social life, impacting culture, economics, politics, the sciences, education, sports, the arts,
and of course religion as well. As pastors of the Church we are concerned about how this
phenomenon affects the life of our peoples and the religious and ethical sense of our
brothers and sisters who untiringly seek the face of God. Yet they must now do so while
challenged by new languages - of technical domain - that do not always reveal but indeed
may conceal the divine meaning of human life redeemed in Christ. Without a clear
perception of the mystery of God, the loving paternal design of a worthy life for all human
beings is obscured.

In this new social setting, reality has become ever more opaque and complex for human
beings. This means that individual persons always need more information, if they wish to
exercise the stewardship over reality to which they are called by vocation. This has taught us
to look at reality more humbly, knowing that it is greater and more complex than the simplistic
ways in which we used to look at it in the not very distant past which often introduced
conflicts into society, leaving many wounds that have still not been able to heal. It has also
become difficult to perceive the unity of all the dispersed fragments deriving from the
information that we collect. It frequently happens that some want to look at reality one-
sidedly based on economic information, others on political or scientific information, others on
entertainment and spectacle. However, none of these partial criteria can provide us with a
coherent meaning for everything that exists. When people perceive this fragmentation and
limitation, they tend to feel frustrated, anxious, and anguished. Social reality turns out to be
too big for an individual mind that, aware of its lack of knowledge and information, easily
regards itself as insignificant, with no real impact on events, even when adding its voice to
other voices that seek one another for mutual aid.
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That is the reason why many who study our age have claimed that the overall reality has
brought with it a crisis of meaning. They have in mind not the multiple partial meanings that
individuals can find in the everyday actions that they perform, but the meaning that gives
unity to everything that exists and happens to us in experience, which we believers call the
religious sense. This sense usually comes to us through our cultural traditions which provide
the framework with which each human being can look at the world in which he or she lives.
In our Latin American and Caribbean culture we are familiar with the very noble and guiding
role that popular religiosity has played, especially in Marian devotion, which has helped make
us more conscious of our common condition as children of God and of our common dignity in
His eyes, despite social or ethnic differences or those of any other kind.

However, we must admit that this precious tradition is beginning to erode. Most of the mass
media now present us with new, attractive, fantasy-filled images, which, although everyone
knows that they cannot show the unifying meaning of all aspects of reality, at least offer the
consolation of being transmitted in real time, live and direct, and with up to date information.
Far from filling the void produced in our consciousness by the lack of a unifying sense of life,
the information transmitted by the media often only distracts us. Lack of information is only
remedied with more information, reinforcing the anxiety of those who feel that they are in an
opaque world that they do not understand.

This phenomenon perhaps explains one of the most disconcerting and new facts that we are
now experiencing. Our cultural traditions are no longer handed on from one generation to
the next with the same ease as in the past. That even affects that deepest core of each
culture, constituted by religious experience, which is now likewise difficult to hand on through
education and the beauty of cultural expressions. It even reaches into the family itself,
which, as a place of dialogue and intergenerational solidarity, had been one of the most
important vehicles for handing on the faith. The mass media have invaded every space and
every conversation, making its way also into the intimacy of the home. Now standing
alongside with the wisdom of traditions, in competition, is up-to-the-minute news, distraction,
entertainment, the images of the successful who have been able to use for their advantage
the technological tools and the expectations of social prestige and esteem. The result is that
people seek over and over an experience of meaning that would fill the requirements of their
vocation in places where they will never be able to find it.

Among the premises that weaken and undermine family life, we find the ideology of gender,
according to which each everyone can chose his or her sexual orientation, without taking into
account the differences set to them by human nature. This has led to legislative changes
that gravely injure the dignity of marriage, respect for the right to life, and the identity of the
family.22

Hence, we Christians must start over from Christ, from contemplation of Him who has
revealed to us in his mystery, the complete fulfillment of the human vocation and its meaning.
We need to become docile disciples, to learn from Him, in following him, the dignity and
fullness of life. We likewise need to be consumed by missionary zeal, to bring to the heart of
the culture of our time that unifying and full meaning of human life that neither science, nor

22 Cf. Congregation for the Doctrine of the Faith, Letter to Bishops of the Catholic Church on the
Collaboration of Men and Women in the Church and the World, (May 31, 2004), 2, which cites the
Pontifical Council for the Family, Family, Marriage, and “de facto unions,” (November 21, 2000), 8.
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politics, nor economics, nor the media can provide. In Christ the Word, God's Wisdom (cf. 1
Cor. 1:30), culture can again find its center and depth, from which reality may be viewed with
all its aspects together, discerning them in the light of the Gospel and granting to each its
place and proper dimension.

As the Pope told us in his inaugural address: “only those who recognize God know reality
and are able to respond to it adequately and in a truly human manner.”23 Society, which
coordinates its activities only through an enormous variety of information, believes that it can
actually operate as if God did not exist. But the effectiveness of procedures brought about
through information, even using the most developed technologies, is incapable of satisfying
the yearning for dignity engraved in the depths of the human heart. Hence, it is not enough
to assume that mere diversity of viewpoints, options and ultimately information, which is
commonly called pluriculturality or multiculturalism, will remedy the absence of a integrated
meaning for everything that exists. The human person in its very essence is that place in
nature where the variety of meanings converge on a single vocation of meaning. People are
not frightened of diversity; what shocks them is rather being unable to combine the totality of
all these meanings of reality into an integrated understanding that enables them to exercise
their freedom with discernment and responsibility. Human persons are ever seeking the truth
of their being, for it is that truth that sheds light on reality so that it can develop in it with
freedom and happiness, with joy and hope.

Sociocultural situation

Accordingly, social reality, which in its contemporary thrust we describe with the word
“globalization,” impacts more than any other dimension our culture and the way in which we
become part of it and draw from it. The variety and wealth of Latin American cultures,
ranging from those that are more indigenous to those that with the movement of history and
racial mixing of its peoples, have gradually been settling in nations, families, social groups,
educational institutions, and shared civic life, constitutes a fact that is quite obvious to us and
one that we value as a singular treasure. What is at stake today is not this diversity that the
mass media can individualize and record. What is lacking is rather the possibility of this
diversity converging into a synthesis, which, encompassing the variety of meanings, can
project it toward a common historic destiny. Therein lies the incomparable value of the
Marian spirit of our popular religiosity, which under different names, has been able to merge
different Latin American histories into a shared history: one that which leads to Christ, Lord of
life, in whom the highest dignity of our human vocation is achieved.

We are living through a change of epoch, the deepest level of which is cultural. The all-
embracing conception of the human being, in relationship with the world and with God is
vanishing:

This was precisely the great error of the dominant tendencies of the last century . . .
Anyone who excludes God from his horizons falsifies the notion of “reality” and, in
consequence, can only end up in blind alleys or with recipes for destruction.24

Z1A3.
24 1bid.
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Today an overvaluing of individual subjectivity is very much to the fore. The freedom and
dignity of the person are acknowledged, regardless of the form they take. Individualism
weakens community bonds and proposes a radical transformation of time and space,
granting a primary role to imagination. Social, economic, and technological phenomena are
at the foundation of the deep experience of time which is conceived as riveted on the
present, thereby implying notions of insubstantiality and instability. Concern for the common
good is set aside to make way for the immediate satisfaction of the desires of individuals, to
the creation of new, and often arbitrary individual rights, to problems of sexuality, the family,
diseases, and death.

When science and technology are placed solely at the service of the market and profitability
and what is functional are the sole criterion of effectiveness, they create a new vision of
reality. Thus, through the use of the mass media, an esthetic sense, a vision of happiness, a
perception of relationship and even a language have been making inroads, and the aim is
that it be imposed as an authentic culture. The result is the destruction of what is truly
human in the processes of cultural construction that emerge from personal and collective
exchange.

On a mass level, one may note a kind of new cultural colonization by the imposition of
artificial cultures, spurning local cultures and tending to impose a uniform culture in all
realms. This culture is characterized by the self-reference of the individual, which leads to
indifference toward the other, whom one does not need and for whom one does not feel
responsible. There is a tendency to live day by day, with no long-term designs, and no
personal, family, and community attachments. Human relations are regarded as consumption
goods, leading to emotional relations without responsible and final commitment.

One may likewise note a tendency toward extreme affirmation of individual and subjective
rights. This search is pragmatic and limited to the moment with no concern for ethical
criteria. Claiming individual and subjective rights, without a similar effort to guarantee social,
cultural, and solidarity rights undermines the dignity of all, especially the poorest and most
vulnerable.

At this time in Latin America and the Caribbean, there must be greater awareness of the
difficult situation affecting the dignity of many women. Some are subjected to many forms of
violence, even as children and adolescents in the home and elsewhere: trafficking, rape,
servitude, and sexual harassment; inequalities in the workplace, politics, and the economy;
exploitive advertising by many social means of communications which regard them as a
means of profit.

Cultural changes have modified the traditional roles of men and women, who are seeking to
develop new attitudes and styles of their respective identities, empowering all their human
dimensions in everyday shared life, in the family and in society, sometimes along erroneous
paths.

The greed of the market unleashes the desires of children, youth, and adults. Advertising
creates the illusion of distant make-believe worlds where every desire can be satisfied by
products that are of an effective, ephemeral, and even messianic nature. The notion that
desires should turn into happiness is condoned. Since only the here-and-now is needed,
happiness is sought through economic well-being and hedonistic satisfaction.
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The younger generations are those most affected by this consumer culture in their deep
personal aspirations. They grow up under the thrust of a pragmatic and narcissistic
individualism, which arouses in them special imaginary worlds of freedom and equality. They
affirm the present because the past ceased being relevant in the face of so much social
political, and economic exclusion. For them, the future is uncertain. They likewise partipate
in the logic of life as spectacle, and regard the body as focal point of their present reality.
They have a new addiction to sensations, and most of them grow up without regard for
values and religious occasions. New actors are emerging in within this situation of cultural
change, with new lifestyles, ways of thinking, feeling, and perceiving, and with new ways of
relating. They are authors and agents of the new culture.

Among the positive aspects of this cultural change is the fundamental value of the person,
his or her conscience and experience, the search for the meaning of life and transcendence.
The failure of the reigning ideologies to respond to the deepest search for the meaning of life
has allowed simplicity and recognition in what is weak and unpretentious in life to emerge as
a value, with a great scope and potential that cannot be underestimated. This emphasis on
appreciation of the person opens new horizons, where the Christian tradition acquires
renewed value, especially when it is recognized in the incarnate Word born in a manger who
takes on a humble condition, as one who is poor.

The need to shape one’s own destiny and the yearning to find reasons for existence can set
in motion the desire to be together with others and share lived experience as one way of
responding. This is an affirmation of personal freedom, and hence of the need to question
oneself in the depth of one’s own convictions and options.

But along with the emphasis on individual responsibility, in the midst of societies that promote
access to goods through the media, paradoxically, access to those goods is denied to the
vast majority, including goods that are basic and essential for living as persons.

The emphasis on personal and lived experience leads us to regard testimony as a key
component in living the faith. Deeds are valued insofar as they are meaningful to the person.
It is in the language of giving testimony that we can find a point of contact with the persons
who comprise society and of them with each other.

Moreover, the cultural wealth and diversity of the peoples of Latin America and the
Caribbean are obvious. In our region there are different indigenous, Afro-American, mestizo,
rural, urban, and peripheral-urban cultures. Indigenous cultures are especially notable for
their deep attachment to the earth and community life, and for a certain search for God.
Characteristic features of Afro-American cultures include bodily expressiveness, family-
rootedness, and sense of God. Rural culture revolves around the agricultural cycle.
Throughout history and in the midst of contradictions, mestizo culture, which is the most
widespread among many peoples in the region, has sought to combine these multiple
original cultural sources, facilitating the dialogue of their respective worldviews, and enabling
them to converge into a shared history. To this cultural complexity would also have to be
added that of the many European immigrants who settled in the countries of our region.

These cultures coexist under unequal conditions alongside the so-called globalized culture.
They demand recognition and offer values that constitute a response to the negative values
of the culture that is imposed through the mass media: community-orientation, appreciation
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for the family, openness to transcendence and solidarity. These cultures are dynamic and
are in ongoing interaction with each other and with the various cultural offerings.

Urban culture is hybrid, dynamic, and changing, because it combines multiple forms, values,
and lifestyles, and affects all groups. Peripheral-urban culture is the result of the huge
migrations of generally poor people who settled around cities in peripheries of extreme
poverty. In these cultures, the problems of identity and belonging, relationship, living space
and home are increasingly complex.

There are also communities of migrants who have contributed the cultures and traditions
brought from the lands of origin, whether Christian or of other religions. This diversity
furthermore includes communities that have been formed by the arrival of different Christian
denominations and other religious groups. Accepting cultural diversity, which is now
imperative, entails overcoming approaches that seek to create a uniformed culture with
approaches based on their own unique models.

Economic situation

In his Inaugural Address, the pope views globalization as a phenomenon “of relationships
extending over the whole planet,” and considers it an “achievement of the human family”
because it favors access to new technologies, markets, and financing. The high growth rates
of our regional economy, and particularly its urban development would not be possible
without opening to international trade, access to cutting-edge technologies, the participation
of our scientists and technicians in the international development of knowledge, and the high
investment in electronic media. All this also entails the rise of a technologically literate
middle class. Globalization likewise expresses the deep aspiration of the human race for
unity. Despite these advances, the pope also points out that globalization “brings with it the
risk of vast monopolies and of treating profit as the supreme value.” Hence, Benedict XVI
stresses that

as in all areas of human activity, globalization too must be led by ethics, placing
everything at the service of the human person, created in the image and likeness of
God.®

Globalization is a complex phenomenon with various dimensions (economic, political,
cultural, communicational, etc). Correctly appraising it requires an analytical and nuanced
understanding, allowing both its positive and negative aspects to be detected. Unfortunately,
the most widespread and successful face of globalization is its economic dimension, which
becomes paramount and conditions the other dimensions of human life. In globalization,
market forces easily absolutize efficacy and productivity as values regulating all human
relations. This peculiar character makes globalization a process that fosters many inequities
and injustices. In its current form, globalization is incapable of interpreting and reacting in
response to objective values that transcend the market and that constitute what is most
important in human life: truth, justice, love, and most especially, the dignity and rights of all,
even those not included in the market.

ZA 2.
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Led by a tendency that prizes profit and stimulates competition, globalization entails a
process of concentration of power and wealth in the hands of a few, not only of physical and
monetary resources, but especially of information and human resources. The upshot is the
exclusion of all those not sufficiently trained and informed, thereby augmenting the
inequalities that sadly characterizes our continent and that keep large numbers of people in
poverty. Today poverty means poverty of knowledge and of use of, and access to, new
technologies. Hence, business people must take on their responsibility of creating more
sources of employment and investing in overcoming this new poverty.

Certainly the prevalence of this tendency does not eliminate the possibility of setting up small
and medium businesses which enter into the export sector of the economy, provide it with
complementary services, or take advantage of specific niches in the internal market.
However, their economic and financial frailty, and the small scale at which they operate
makes them extremely vulnerable to interest rates, exchange-rate risk, benefit costs, and
shifting prices of their raw materials. The vulnerability of these companies goes hand in hand
with the insecurity of the employment that they are able to offer. Without a specific State
policy to protect them, the risk is that the economies of scale of large consortiums will
ultimately prevail as the sole decisive form of economic dynamism.

Hence, faced with this type of globalization, we feel a strong call to promote a different
globalization, one characterized by solidarity, justice, and respect for human rights, making
Latin America and the Caribbean not only the continent of hope but the continent of love, as
Benedict XVI proposed in the Inaugural Address of this Conference.

This should lead us to contemplate the faces of those who suffer. Among them are the
indigenous and Afro-American communities, which often are not treated with dignity and
equality of conditions; many women who are excluded because of their sex, race, or
socioeconomic situation; young people who receive a poor education and have no
opportunities to advance in their studies or to enter into the labor market so as to move
ahead and establish a family; many poor people, unemployed, migrants, displaced, landless
peasants, who seek to survive on the informal market; boys and girls subjected to child
prostitution, often linked to sex tourism; also children victims of abortion. Millions of people
and families live in dire poverty and even go hungry. We are also concerned about those
addicted to drugs, differently-abled people, bearers and victims of serious diseases such as
malaria, tuberculosis, and HIV-AIDS, who suffer from loneliness, and are excluded from
family and community life. Nor do we forget those who are kidnapped and the victims of
violence, terrorism, armed conflicts, and public insecurity; likewise the elderly, who, in
addition to feeling excluded from the production system, often find themselves rejected by
their family as people who are a nuisance and useless. Finally, we are pained by the
inhuman situation of the vast majority of prisoners, who also need us to stand with them and
provide fraternal aid. A globalization without solidarity has a negative impact on the poorest
groups. Itis no longer simply the phenomenon of exploitation and oppression, but something
new: social exclusion. What is affected is the very root of belonging to the society in which
one lives, because one is no longer on the bottom, on the margins, or powerless, but rather
one is living outside. The excluded are not simply “exploited” but “surplus” and “disposable.”

Financial institutions and transnational companies are becoming stronger to the point that
local economies are subordinated, especially weakening the local States, which seem ever
more powerless to carry out development projects at the service of their populations,
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especially when it involves long-term investments with no immediate dividends. International
extractive industries and agribusiness often do not respect the economic, social, cultural, and
environmental rights of the local populations, and do not assume their responsibilities.
Preserving nature is very often subordinated to economic development, with damage to
biodiversity, exhaustion of water reserves and other natural resources, air pollution, and
climate change. The possibilities and potential problems of producing biofuels should be
studied so that the value of human persons and their survival needs prevail. Latin America
has the most abundant aquifers on the planet, along with vast extensions of forest lands
which are humanity’s lungs. The world thus receives free of charge environmental services,
benefits that are not recognized economically. The region is affected by the warming of the
earth and climate change caused primarily by the unsustainable way of life of industrialized
countries.

Globalization has frequently led to the signing of free trade agreements between countries
with asymmetrical economies, which do not always benefit the poorer countries. At the same
time, the countries of the region are pressured from the outside with excessive demands in
the area of intellectual property, to the point where patenting rights over life in all its forms is
allowed. In addition, the use of genetically manipulated organisms shows that globalization
does not always contribute to combating against hunger or sustainable rural development.

Although a great deal of progress has been made in controlling inflation and in the
macroeconomic stability of the countries of the region, many governments are severely
limited in financing their public budgets by the high costs of the foreign and domestic debt,26
and yet, at the same time, they do not have truly efficient, progressive, and equitable tax
systems.

The current concentration of income and wealth occurs primarily through the mechanisms of
the financial system. The freedom granted to financial investments favors speculative
capital, which has no incentives to make long-term productive investments, but rather seeks
immediate profit in transactions with public bonds, currencies, and derivatives. However,
according to the Social Doctrine of the Church,

The economy has as its object the development of wealth and its progressive
increase, not only in quantity but also in quality; this is morally correct if it is directed
to man's overall development in solidarity and to that of the society in which people
live and work. Development, in fact, cannot be reduced to a mere process of
accumulating goods and services. On the contrary, accumulation by itself, even were
it for the common good, is not a sufficient condition for bringing about authentic
human happiness.2’

Business is called to make a greater contribution in society, assuming from this perspective,
what is known as social-business responsibility.

Likewise alarming is the level of corruption in economies, involving the public and private
sector alike, compounded by a notable lack of transparency and accountability to the
citizenry. Corruption is often connected to the scourge of drug trafficking or drug financed
businesses which is indeed destroying the social and economic fabric in entire regions.

26 Cf. TMA 51; Benedict XVI, Letter to the Chancellor of the Federal Republic of Germany, Angela Merkel,
December 12, 2006.
2" Compendium of the Social Doctrine of the Church, n. 334.
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The economically active population of the region is affected by underemployment (42%) and
unemployment (9%), while almost half is employed in informal work. Formal work is subject
to insecure employment conditions and to the constant pressure of subcontracting, which
brings lower wages and lack of protection in the area of social security, preventing many from
leading a decent life. In this context, labor unions loose their possibility to defend workers’
rights. On the other hand, positive and creative responses for confronting this situation can
be observed among those affected, who have been undertaking a variety of initiatives, such
as microlending, local economic support networks, and fair trade practices.

Most small farmers suffer from poverty, made worse by the fact that they do not have access
to land of their own. Yet there are large landholdings in the hands of a few. In some
countries this situation has led the people to demand an agrarian reform, while being mindful
of the evils that free trade agreements, manipulation by drugs, and other factors may bring
upon them.

One of the most important phenomena in our countries is the process of human mobility, in
its twofold expression of migration and itinerancy, in which millions of people migrate or find
themselves forced to migrate inside or beyond their respective countries. The causes are
diverse and are related to the economic situation, violence in its various forms, the poverty
affecting people, and lack of opportunities for research and professional development. In
many cases the consequences are extremely serious at the personal, family, and cultural
level. The loss of the human capital of millions of people, trained professionals, researchers,
and extensive small farming sectors, is impoverishing us more every day. In some instances,
exploitation of labor actually creates conditions of real slavery. There is also a shameful
trafficking in persons, including prostitution, even of minors. The plight of refugees merits
special mention, and challenges the capacity for hospitality of society and the churches.
Nevertheless, remittances in foreign currency from emigrants to their countries of origin have
become an important and sometimes irreplaceable source of resources for various countries
in the region, promoting the welfare and increased social mobility of those who are able to
participate successfully in this process.

Socio-political dimension

We note a certain democratic progress which is evident in various electoral processes.
However, we view with concern the rapid advance of various kinds of authoritarian
regression by democratic means which sometimes lead to regimes of a neo-populist type.
This indicates that a purely formal democracy founded on fair election procedures is not
enough, but rather that what is required is a participatory democracy based on promoting and
respecting human rights. A democracy without values, such as those just mentioned, easily
becomes a dictatorship and ultimately betrays the people.

Participatory democracy is growing stronger with the more assertive presence of civil society,
and the emergence of new social actors, such as indigenous people, Afro-Americans,
women, professionals, a broad middle class, and organized poor people, and more room for
political participation is being created. These groups are becoming aware of the power they
hold in their hands and of the possibility of bringing about major changes for achieving more
just government policies, which will reverse their situation of exclusion. In this regard, a
growing influence of United Nations agencies and international non-governmental
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organizations is evident, although their recommendations are not always in line with ethical
criteria. Their actions sometimes radicalize positions, foster extreme confrontation
polarization, and place this potential at the service of interests foreign to their own. In the
long run their hopes could be frustrated and negated.

After a period in which States aparatus were weakened by the application of structural
adjustments in the economy proposed by international financial agencies, currently there is a
notable effort by States to enact and implement public policies in areas of health, education,
food security, social security, access to land and housing, effective improvement of the
economy to create jobs and laws encouraging community support organizations. All this
indicates that there cannot be true and stable democracy without social justice, without real
separation of powers, and unless the rule of law is upheld.28

A major negative factor observable in much of the region is the intensification of corruption in
society and the State involving the legislative and executive branches at all levels. It also
extends to the judicial system, which in its ruling often sides with the powerful and fosters
impunity, thereby jeopardizing the credibility of government institutions and increasing the
mistrust of the people. That phenomenon goes hand in hand with a deep contempt for
legality. Broad sectors of the population, especially young people, are increasingly
disenchanted with politics, particularly with democracy, because the promises of a better and
more just life were not fulfilled, or were fulfilled only partially. Thus it is forgotten that
democracy and political participation are fruit of the formation that becomes a reality only
when citizens are conscious of their fundamental rights and of their corresponding duties.

Social life, in harmonious and peaceful coexistence, is deteriorating very seriously in many
Latin American and Caribbean countries, due to the rise in violence, which takes the form of
robberies, muggings, kidnappings, and even more seriously, murders, which every day
destroy more human lives and fill families and all of society with sorrow. Violence takes on
various forms and has different agents: organized crime and drug trafficking, paramilitary
groups, common crime, especially on the outskirts of large cities, violence of youth gangs,
and growing domestic violence. The causes are many: worship of money, the advance of an
individualistic and utilitarian ideology, disrespect for the dignity of each person, a
deterioration of the social fabric, corruption even of law-enforcement entities, and lack of
government policies of social justice.

Some parliaments or legislative congresses pass unjust laws spurning human rights and the
popular will, precisely because they are not close to their constituents and do not know how
to listen and dialogue with citizens, but also out of ignorance, for failure to accompany them,
and because many citizens abdicate their duty of participating in public life.

In some states, there has been a rise in repression and the violation of human rights, even of
the right of religious freedom, freedom of expression, and freedom of teaching, as well as
disrespect for conscientious objection.

While peace agreements have been achieved in some countries and longstanding conflicts
have been resolved, in others armed conflict with all its consequences (violent deaths,
human rights violations, threats, child soldiers, kidnappings, etc.) continues and no short-

2 Cf. ChAM 56.



term solutions are in sight. The influence of drug trafficking in these groups further hinders
possible solutions.

82. In Latin America and the Caribbean there is a growing desire for regional integration through
multilateral agreements, involving a growing number of countries that establish their own
regulations in the fields of trade, services, and patents. Common origin combines with
culture, language and religion, and so integration involves not only of markets, but civil
institutions and, above all, persons. Similarly positive is the globalization of justice in the field
of human rights and of crimes against humanity, which will enable all gradually to live under
equal norms, intended to protect their dignity, integrity, and life.

2.1.4  Biodiversity, ecology, the Amazon, and the Antarctic

83. Latin American is the Continent that holds one of the greatest biodiversities on the planet and
a rich socio-diversity represented by its peoples and cultures. Those peoples have a great
store of traditional knowledge of the sustainable use of natural resources, and of the
medicinal value of plants and other living organisms, many of which form the base of their
economy. Such knowledge is currently being subjected to unlawful intellectual appropriation,
when it is patented by pharmaceutical and biogenetics industries, generating vulnerability to
the farmers and their families who depend on these resources for their survival.

84. The traditional communities have been practically excluded from decisions on the wealth of
biodiversity and nature. Nature has been, and continues to be, assaulted. The land has been
plundered. Water is being treated as though it were merchandise that could be traded by
companies, and has been transformed into a good for which powerful nations compete. A
major example of this situation is the Amazon.2°

85. In his address to youth in Pacaembu Stadium in Sao Paulo, Pope Benedict XVI drew
attention to the “environmental devastation to the Amazon and the threats to the human
dignity of its peoples,”® and asked the young people for “greater commitment and the
broadest areas of action”3.

86. The growing assault on the environment may serve as a pretext for proposals to
internationalize the Amazon, which only serve the economic interests of transnational
corporations. Pan-Amazon society is multiethnic, multicultural, and multireligious. The
dispute over the occupation of the land is intensifying more and more. The traditional
communities of the region want their lands to be recognized and legalized.

87. We likewise note the shrinking of ice fields throughout the world: dwindling ice in the Artic,
whose impact is now being observed in the flora and fauna of that ecosystem; global
warming can also be felt in the thundering crackle of blocks of Antarctic ice that are reducing

?® The Pan-American Amazon occupies an area of approximately 7.01 million square kilometers, and
constitutes 5% of the earth’s surface, 40% of South America. It has 29% of available non-frozen fresh water.
It encompasses 34% of worldwide forest reserves and a huge mineral reserve. Its biological diversity of
ecosystems is the richest on the planet. Thirty percent of all species of the world’s flora and fauna are located
in this region.
2‘1) Benedict XVI, Message to Youth in Pacaembu 2; Brazil, May 10, 2007.

Ibid.
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the glacier coverage of the continent which regulates world climate. Twenty years ago
speaking from the tip of the Americas, John Paul Il pointed out prophetically:

From the Southern Cone of the American Continent and facing the limitless spaces
of the Antarctic, | issue a cry to all those responsible for our planet to protect and
preserve nature created by God: Let us not allow our world to be an ever more
degraded and degrading land.32

Presence of indigenous and Afro-American peoples in the Church

The indigenous people comprise the continent’s oldest population. They are the primary root
of Latin American and Caribbean identity. Afro-Americans constitute another root, one that
was uprooted from of Africa and brought here as enslaved people. The third root is the poor
people who migrated from Europe since the sixteenth century in search of better living
conditions, and the great flow of immigrants from the whole world since the mid-nineteenth
century. These groups and their respective cultures formed the racial mix that is the social
and cultural foundation of our Latin American and Caribbean peoples, as was recognized by
the Il General Conference of Latin American Bishops held in Puebla (Mexico).33

The indigenous and Afro-Americans, are particularly different “others,” who demand respect
and recognition. Society tends to look down on them, ignoring their uniqueness. Their social
situation is marked by exclusion and poverty. The Church accompanies the indigenous and
Afro-Americans as they struggle for their legitimate rights.

Today indigenous and Afro peoples are threatened in their physical, cultural, and spiritual
existence; in their ways of life, their identities, and their diversity; in their lands and projects.
Some indigenous communities are away from their lands because those lands have been
invaded and degraded, or they do not have enough land to develop their cultures. They
suffer very serious assaults on their identity and survival, because economic and cultural
globalization jeopardizes their very existence as different peoples. Their gradual cultural
transformation leads to rapid disappearance of some languages and cultures. Migration
compelled by poverty is deeply influencing change of customs, of relationships, and even of
religion.

Indigenous people and Afro-Americans are now taking their place in society and the Church.
This is a kairos for deepening the Church’s encounter with these sectors of society who are
demanding the full recognition of their individual and collective rights, being taken into
account in Catholicism, with their cosmos vision, their values and their particular identities, so
as to live a new ecclesial Pentecost.

In Santo Domingo we pastors recognized that “the indigenous peoples of today cherish very
important human values”;3* values that “the church defends ... as they confront the
overwhelming power of the structures of sin manifested in modern society”;3> “they are

%2 John Paul 11, Homily in the Celebration of the Word for the faithful of southern Chile; Punta Arenas, April

4,1987.

% pD 307, 409.
% 35D 245,
% Ibid. 243.
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bearers of a host of cultural riches that are the basis of our present culture”;36 and from the
standpoint of the faith, “those values and convictions derive from ‘the seeds of the Word,’
which were already present at work in their ancestors.™37

Among those values we may note:

Openness to God's action, the sense of gratitude for the fruits of the earth, the
sacred character of human life and esteem for the family, the sense of solidarity and
stewardship for work performed in common, the importance of worship, belief in a life
beyond this earth.38

Today the people have enriched these values extensively through evangelization and have
developed them in many forms of authentic popular religiosity.

As Church embracing the cause of the poor, we encourage the participation of the
indigenous and Afro-Americans in church life. We view with hope the inculturation process
discerned in the light of the magisterium. It is crucial that Catholic translations of the bible
and the liturgical texts be made into their languages. More must likewise be done to promote
vocations and ordained ministries from these cultures.

Our pastoral service to the full life of indigenous peoples requires proclaiming Jesus Christ
and the Good News of the Kingdom of God, denouncing sinful situations, structures of death,
violence and internal and external injustices, and fostering intercultural, interreligious and
ecumenical dialogue. Jesus Christ is the fullness of revelation for all peoples, and the
fundamental reference point for discerning the values and deficiencies of all cultures,
including indigenous cultures. Hence, the greatest treasure that we can offer them is that
they come to the encounter with Jesus Christ Risen, our Savior. The indigenous people who
have already received the Gospel are called, as disciples and missionaries of Jesus Christ,
to live their Christianity with great joy, to give the reason for their faith within their
communities, and to collaborate actively so that no indigenous people of Latin America will
abandon its Christian faith, but on the contrary will feel that in Christ they find the full
meaning of their existence.

Present throughout the history of Afro-Americans has been social, economic, political, and
especially racial, exclusion, where ethnic identity is a factor in social subordination. Today
they suffer discrimination in getting work, in the quality and content of school training, and in
their everyday relations. Moreover, their values, history, culture, and religious expressions
are systematically repressed. In some cases there still exists a mindset and a certain way of
looking down on indigenous and Afro-Americans. Hence, the decolonizing of minds and
knowledge, recovery of historic memory, and enhancement of intercultural spaces and
relationships are conditions for affirming the full citizenship of these peoples.

Latin America has very vibrant Afro-American communities which contribute and participate
actively and creatively in building this continent. Movements for the recovery of identities, for
citizen rights and against racism, alternative solidarity income-generating groups are
enabling black women and men to be architects of their own history, a new history that is
taking shape in Latin America and the Caribbean today. This new reality is based on

% Message of the Fourth Conference to the Peoples of Latin America and the Caribbean, 38.
7'SD 245.
% Ibid. 17.
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intercultural relations where diversity does not mean threat, and does not justify hierarchies
of power of some over others, but dialogue between different cultural visions, of celebration,
of interrelationship, and of revival of hope.

SITUATION OF OUR CHURCH AT THIS HISTORIC TIME OF CHALLENGES

The Catholic Church in Latin America and the Caribbean, despite the flaws and ambiguities
of some of its members, has witnessed to Christ, proclaimed his Gospel, and provided its
service of charity, particularly to the poorest, striving to promote their dignity, and promote
human development in the fields of health, solidarity economy, education, labor, access to
land, culture, housing, assistance, among others. By speaking out together with other
national and world institutions, it has helped give prudent guidelines and to promote justice
human rights and reconciliation of peoples. The church has accordingly often been socially
recognized as an entity of trust and credibility. Its effort on behalf of the poorest and its
struggle for the dignity of each human being has often led to persecution and even the death
of some of its members, whom we regard as witnesses of the faith. We wish to recall the
courageous testimony of our men and women saints, and of those who, even though not
canonized, have lived out the gospel radically, and have offered their life for Christ, for the
Church, and for their people.

Pastoral efforts aimed at the encounter with the living Jesus Christ have produced and are
still producing fruits. Among them, we highlight the following:

a) Due to the biblical inspiration of pastoral work, knowledge of God’s Word and love for it is
growing. Thanks to assimilation of the Church’s magisterium and better training of
generous catechists, the renewal of catechesis has produced fruitful results throughout
the continent, and has even reached countries in North America, Europe, and Asia,
where many Latin Americans and Caribbean have emigrated.

b) The liturgical renewal emphasized the celebratory and festive dimension of the Christian
faith centered on the paschal mystery of Christ the Savior, and the Eucharist in
particular. Manifestations of popular religiosity are growing, especially eucharistic piety
and Marian devotion. Some efforts have been made to inculturate the liturgy within
indigenous and Afro-American peoples. The risks of reducing the Church to a political
actor have been gradually overcome, with better discernment of the seductive influence
of ideologies. Responsibility and vigilance over the truths of the faith have been
enhanced, gaining in depth and serenity of communion.

c) Our people have held priests in high esteem. They recognize the holiness of many of
them, as well as the testimony of their life, their missionary work and pastoral creativity,
particularly of those who are in remote places or more difficult settings. Many of our
Churches have priestly ministry and concrete experiences of shared life and a just
remuneration of the clergy. The permanent deaconate has been developed in some
churches, along with ministries entrusted to lay people and other pastoral services, such
as delegates of the word, lay parish leaders and of small communities, including church
base communities, ecclesial movements, and a large number of specific pastoral
ministries. A major effort is being made toward improving the formation in our
seminaries, in houses of formation for religious life, and in schools for the permanent
deaconate. The witness of religious life, its contribution to pastoral activities, and its



presence in situations of poverty, risk, and on the border is significant. The increase of
vocations to the male and female contemplative life is encouraging.

d) The selfless commitment of so many men and women missionaries is striking. To this
day they are performing an invaluable work in evangelization and promotion of human
development in all our peoples through an array of works and services. Likewise
noteworthy are the many priests, religious women and men, laywomen and laymen from
our continent who are involved in the mission ad gentes.

e) Efforts at pastoral renewal in parishes are growing, fostering an encounter with the living
Christ through various methods of new evangelization, becoming a community of
evangelized and missionary communities. In some places church base communities are
seen to be flowering, according to the criterion of preceding General Conferences, in
communion with the bishops and faithful to the church’s magisterium.3® The presence
and growth of ecclesial movements and new communities that spread their charismatic,
educational, and evangelizing wealth is appreciated. The importance of family,
childhood, and youth ministries is now recognized.

f)  The Social Doctrine of the Church constitutes a priceless treasure, which has inspired
the testimony and action in solidarity of lay men and women, who are ever more
concerned for their own theological formation, as true missionaries of charity, and who
strive to effectively transform the world according to Christ. Countless lay initiatives in the
social, cultural, economic, and political realm, now draw inspiration from the permanent
principles, the criteria for judgment, and the guidelines for action from the Church’s
Social Doctrine. The development of social ministry, as well as the work of Caritas on its
various levels, and the wealth of volunteer work in a wide range of apostolates with
social impact, are appreciated. The ministry of communications has developed, and the
Church has more means than ever for evangelizing culture, thereby partly offsetting
groups that are constantly gaining adherents by shrewd use of radio and television. We
have radio stations, television, film, print media, Internet, web pages and RIIAL,
[Multimedia Network of the Church in Latin America — Red Informatica de la Iglesia en
Ameérica Latina] which make us hopeful.

g) The diversification of ecclesial organization, with the creation of many communities, and
new jurisdictions and pastoral organisms has enabled many local churches to make
progress in establishing collaborative ministry to better serve the needs of the faithful.
Likewise interreligious dialogue, when it follows the norms of the magisterium, can enrich
the participants in different encounters.40 In other places schools of ecumenism have
been created or ecumenical collaboration has taken place in social matters and other
initiatives. A search for spirituality, prayer, and mysticism, in reaction to materialism, is
evident and expresses hunger and thirst for God. Moreover, appreciation for ethics is a
sign of the times that indicates the need to overcome hedonism, corruption, and the
absence of values. We further rejoice at the deep feeling of solidarity that characterizes
our peoples and the practice of stewardship and mutual aid.

¥ Cf. Puebla, 162, 617, 731d 049; Santo Domingo 61.
%0 Cf. Congregation for the Doctrine of the Faith, article commenting on the Notification about the book of Fr.
Jacques Dupuis, Toward a Christian Theology of Religious Pluralism, March 12, 2001.



100.

Despite the positive aspects at which we rejoice in hope, we note shadows, among which we
mention the following:

a)

Latin America and the Caribbean are very important to the Catholic church, given their
ecclesial dynamism, their creativity, and the fact that 43% of all the faithful live here;
however, we note that the percentage growth of the Church has not kept pace with
population growth. On average, the increase of the clergy, and especially of religious
women, is falling behind population growth in our region.4!

We regret some efforts to return to a certain type of ecclesiology and spirituality contrary
to the Vatican Il renewal*? and some reductionist interpretations and applications of the
conciliar renewal; we regret the absence of authentic obedience and evangelical
exercise of authority, infidelities in doctrine, morality, and communion, the shortcomings
of our living out the preferential option for the poor, and significant numbers of
secularizing lapses in consecrated life under the influence of a merely sociological rather
than evangelical anthropology. As the Holy Father stated in his Inaugural address to our
conference, “one can detect a certain weakening of Christian life in society overall and of
participation in the life of the Catholic Church.”#3

We observe how little lay people are accompanied in their tasks of service to society,
particularly when they take on responsibilities in the various structures of the temporal
order. We note an evangelization with little ardor that does not use new methods of
expressions, an emphasis on ritualism without the proper formative itinerary, neglecting
other pastoral tasks. An individualistic spirituality concerns us. We likewise find a
relativistic mentality in the ethical and religious realm, failure to apply creatively the rich
wealth contained in the Church’s social doctrine, and sometimes a limited understanding
of the secular character that constitutes the proper and specific identity of the lay faithful.

Evangelization, catechesis, and pastoral ministry as a whole, are still speaking
languages that mean little to contemporary culture, and to young people in particular.
Often the language used seems to ignore the change of existentially relevant codes in
societies influenced by postmodernity and marked by broad social and cultural pluralism.
Cultural changes hamper the transmission of the faith by the family and society. The
Church does not seem to be responding with a significant involvement in shaping culture,
especially in the university environment and the mass media communications.

The insufficient number of priests and their inequitable distribution mean that many
communities cannot participate regularly in the celebration of the Eucharist. Recalling
that the Eucharist makes the church, we are concerned at the situation of thousands of
these communities deprived of the Sunday Eucharist for long periods of time.
Compounding the situation is the relative scarcity of vocations to the ministry and to the
consecrated life. Members of the clergy lack a missionary spirit, even during their
formation. Many Catholics live and die without the assistance of the Church to which

- Whereas the Latin American population grew almost 80% in the 1974-2000 period, priests grew by 44.1%
and religious women by only 8%. (Cf. Annuarium Statisticum Ecclesiae.)

2 Cf. BENEDICT XVI, Address to Cardinals, Archbishops, Bishops, and Higher Prelates of the Roman
Curia, Thursday, December 22, 2005.

BIA 2.



they belong by baptism. Impediments are encountered in taking on economic support for
pastoral structures. Solidarity in the spirit of good Stewardship is lacking in the sharing of
resources within the local churches and between them. In many of our churches prison
ministry is not adequately covered, nor is ministry to youthful offenders or at-risk youth.
Pastoral accompaniment of migrants and itinerants is insufficient. Some ecclesial
movements do not properly integrate into parish and diocesan ministry; by the same
token, some church structures are not sufficiently open to welcome them.

In recent decades we are concerned to see that on the one hand, many people are
losing the transcendent sense of their lives and are giving up religious practices, and on
the other hand, significant numbers of Catholics are abandoning the Church and going
over to other religious groups. While this is a real problem in all Latin American and
Caribbean countires, its magnitude and diversity varies.

Within the new religious pluralism in our continent, a sufficient distinction has not been
made between believers who belong to other churches or ecclesial communities, both by
their doctrine and by their attitudes, from those that form part of the great diversity of
Christian (including pseudo-Christian) groups that have installed themselves up in our
midst, because it is not appropriate to encompass all of them in a single category of
analysis. Ecumenical dialogue with Christian groups that persistently attack the Catholic
church is often not easy.

We recognize that some Catholics have occasionally strayed from the Gospel, which
requires a way of life more faithful to truth and charity, more simple, austere, and in
solidarity, while we too have lacked the courage, persistence, and docility to grace to
follow the renewal begun by Vatican II, faithful to the perennial Church, under the
impulse of the previous General Conferences, and to affirm the Latin American and
Caribbean face of our Church. We acknowledge that we are a community of poor
sinners, imploring God’s mercy, gathered, reconciled, united, and sent forth by the power
of the resurrection of his Son and the grace of conversion of the Holy Spirit.

Part Two

THE LIFE OFJESUS CHRIST
IN MISSIONARY DISCIPLES
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THE JOY OF BEING MISSIONARY DISCIPLES
TO PROCLAIM THE GOSPEL OF JESUS CHRIST

At this time, with uncertainties in our heart, we ask with Thomas: “How can we know the
way?” (Jn 14:5). Jesus answers us with a provocative proposal: “l am the way, and the truth,
and the life” (Jn 14:6). He is the true way to the Father who so loved the world that He gave
his only son, so that everyone who believes in him might have eternal life (cf. Jn 3:16). This
is eternal life: “that they should know you, the only true God, and the one whom you sent,
Jesus Christ” (Jn 17:3). Faith in Jesus as the Son of the Father is the entry door to Life. We
disciples of Jesus confess our faith with Peter's words: “You have the words of eternal life”
(Jn 6:68); “You are the Messiah, the Son of the living God" (Mt 16:16).

Jesus is the Son of God, the Word made flesh (cf. Jn 1:14), true God and true man, proof of
God’s love for human beings. His life is a radical surrender of himself for all persons,
definitively consummated in his death and resurrection. Because he is the Lamb of God, He
is the savior. His passion, death, and resurrection make possible the overcoming of sin and
new life for all humankind. In Him the Father becomes present, because whoever knows the
Son knows the Father (cf. Jn 14:7).

We disciples of Jesus recognize that He is the first and greatest evangelizer sent by God (cf.
Rom 1:3), and at the same time the Gospel of God (cf. Rom 1:3). We believe and proclaim
“the good news of Jesus, Messiah, Son of God” (Mk 1:1). As children obedient to the
Father's voice, we want to listen to Jesus (cf. Lk 9:3) because He is the only Master (cf. Mt
23:8). As his disciples, we know that his words are Spirit and Life (cf. Jn 6:63, 688). With the
joy of faith, we are missionaries to proclaim the gospel of Jesus Christ, and in Him, the Good
News of human dignity, life, the family, work, science, and solidarity with creation.

THE GOOD NEWS OF HUMAN DIGNITY

We bless God for the dignity of the human person, created in his image and likeness. He
has created us free and made us subjects of rights and duties in the midst of creation. We
thank him for associating us with the advancement of the world, by giving us intelligence and
the ability to love; for the dignity that we also receive and which we must as a task, protect,
cultivate, and promote. We bless Him for the gift of faith that enables us to live in covenant
with Him until we share eternal life. We bless him for making us his daughters and sons in
Christ, for having redeemed us with the price of his blood and for the permanent relationship
that he establishes with us, which is the source of our absolute, non-negotiable, and
inviolable dignity. If sin has weakened the image of God in human beings and wounded their
condition, the Good News, which is Christ, has redeemed and reestablished it in grace (cf.
Rom 5: 12-21).

We praise God for the men and women of Latin America and the Caribbean who, impelled by
their faith, have worked untiringly in defense of the human person, especially the poor and
outcast. In their testimony, taken to the point of total commitment, the dignity of the human
being shines forth.



3.2
106.

107.

108.

109.

110.

111.

112.

THE GOOD NEWS OF LIFE

We praise God for the marvelous gift of life and for those who honor it and dignify it by
placing it at the service of others; for the joyful spirit of our peoples who love music, dance,
poetry, art, and sports, and cultivate firm hope in the midst of problems and struggles. We
praise God because, while even while we were sinners, he showed us his love by reconciling
us with himself through the death of his Son on the cross. We praise him because he now
continues pouring out his love on us through the Holy Spirit, and nourishing us with the
Eucharist, bread of life (cf. Jn 6:35). John Paul II's encyclical “Gospel of Life” sheds light on
the great value of human life, which we must safeguard, and for which we continually praise
God.

We bless God for the gift of his Son Jesus Christ, “human face of God and divine face of
man."44

The truth is that only in the mystery of the incarnate Word does the mystery of man
take on light. Christ, by the revelation of the mystery of the Father and His love, fully
reveals man to man himself and makes his supreme vocation clear.4

We bless God the Father because all human beings sincerely open to truth and goodness,
even amidst difficulties and uncertainties, can come to the point of discovering in the natural
law written in their hearts (cf. Rom 2:14-15) the sacred value of human life from its beginning
to its natural end, and affirm the right of every human being to have this fundamental
personal good fully respected. “Every human interaction and the political community itself are
founded”46 on the recognition of this right.

In the face of a meaningless life, Jesus reveals to us the inner life of God in its most elevated
mystery, Trinitarian communion. Such is the love of God who makes the human being,
pilgrim in this world, his dwelling place: “We will come to him and make our dwelling with him”
(Jn 14:23). In the face of the despair of a godless world that sees in death only the final end
of existence, Jesus offers us the resurrection and eternal life in which God will be all in all
(cf. 1 Cor 15:28). In the face of the idolatry of earthly goods, Jesus presents life in God as
the supreme value: “What profit is there for one to gain the whole world and forfeit his life?”
(Mk 8:36).47

In the face of hedonistic subjectivism, Jesus proposes surrendering life in order to gain it, for
“‘whoever loves life loses it” (Jn 12:25). Christ's disciples characteristically spend their lives
as salt of the earth and light of the world. In the face of individualism, Jesus issues a call to
live and journey together. Christian life deepens and develops only in fraternal communion.
Jesus tells us, “You have but one teacher, and you are all brothers” (Mt. 23:8). In the face of
depersonalization, Jesus helps build integrated identities.

One’s own vocation, one’s own freedom, and one’s own originality are gifts of God for
plenitude and serving the world.

In the face of exclusion, Jesus defends the rights of the weak and a decent life for every
human being. From their Master the disciples have learned to struggle against every form of

“ BENEDICT XVI, Prayer for the Fifth Conference.
®GS 22.

BEV2.

4T Cf.EN 8.
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contempt for life and exploitation of the human person.#8 Only the Lord is author and master
of life. Human beings, his living image, are always sacred, from their conception until their
natural death, in all circumstances and conditions of their life. In the face of the structures of
death, Jesus makes full life present. “I came so that they might have life and have it more
abundantly” (Jn 10:10). Hence, he heals the sick, expels demons, and commits the disciples
to promoting human dignity and to social relations based on justice.

In the face of nature under threat, Jesus, who was familiar with the Father's care for the
creatures that He feeds and beautifies (cf. Lk 1228), calls us to care for the earth so that it
may provide shelter and sustenance to all human beings (cf. Gen 1:29; 2:15).

THE GOOD NEWS OF THE FAMILY

We proclaim with joy the value of the family in Latin America and the Caribbean. Pope
Benedict XVI states that the family

the patrimony of humanity, constitutes one of the most important treasures of Latin
American countries. The family was and is the school of faith, the training-ground for
human and civil values, the hearth in which human life is born and is generously and
responsibly welcomed. . .. The family is irreplaceable for the personal serenity it
provides and for the upbringing of children.49

We thank Christ who reveals to us that “God is love and in Himself He lives a mystery of
personal loving communion.”® By choosing to live in family in our midst he elevates it to the
dignity of “domestic church.”

We bless God for having created the human being man and woman, although today some
would seek to confuse this truth: “God created man in his image; in the divine image he
created him; male and female he created them” (Gn 1:27). It is part of human nature that
man and woman seek their reciprocity and complementarity in one another.5!

Being loved by God fills us with joy. Human love finds its fullness when it shares in the divine
love, in the love of Jesus who surrendered himself in solidarity for us in his total love to the
end (cf. Jn 13:1; 15:9). Conjugal love is reciprocal giving between a man and a woman, the
spouses: it is faithful and exclusive to death, and fruitful, open to life and to educating
children, resembling the fruitful love of the Blessed Trinity.52 Conjugal love is assumed in the
sacrament of marriage to signify the union of Christ with his Church, and hence in the grace
of Jesus Christ it finds its purification, nourishment, and fullness (cf. Eph 5:25-33).

It is within a family that a person discovers the reasons for, and the path to, belonging to the
family of God. From it we receive life and the first experience of love and faith. The great
treasure of educating children in the faith consists of the experience of a family life that
receives faith, preserves it, celebrates it, passes it on, and gives testimony. Parents must

“8 Cf. BENEDICT XVI, Message for Lent, 2007.

“1A5.

%0 Cf. FC 11.
51 Cf. Congregation for the Doctrine of the Faith, Letter to the Bishops of the Catholic Church on the
Collaboration of Men and Women in the Church and in the World, May 31, 2004.
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take on a new awareness of their joyful and unrelinquishable responsibility for the integral
formation of their children.

God loves our families, despite so many wounds and divisions. The presence of Christ
invoked through family prayer helps us overcome problems, heal wounds, and open up paths
of hope. Many inadequacies in the home can be offset by services provided by the ecclesial
community, family of families.

THE GOOD NEWS OF HUMAN ACTIVITY
Work

We praise God because in the beauty of creation, the work of his hands, there shines the
meaning of work as participating in his creative task and as service to brothers and sisters.
Jesus, the carpenter (cf. Mk 6:3), honored work and workers, and reminds us that work is not
a mere appendage to life, but that it “constitutes one of the fundamental dimensions of man’s
existence on earth,”53 by which man and woman fulfill themselves as human beings.5* Work
guarantees the dignity and freedom of the human being, and is probably “the essential key to
the whole ‘social question.”>5

We give thanks to God because his word teaches us that despite the weariness that often
accompanies work, the Christian knows that, combined with prayer, it serves not only earthly
progress but also personal sanctification and the building of the Kingdom of God.56
Unemployment, unjust pay for work, and unwillingness to work are contrary to God’s design.
Responding to this design, the disciple and the missionary promote the dignity of the worker
and of labor, and just recognition of their rights and duties, develop the culture of work, and
denounce all injustice. Safeguarding Sunday as a day of rest, family, and worship of the
Lord assures a balance between work and rest. The community should create structures to
offer work to less-abled people according to their possibilities. s’

We praise God for the talents, study, and decision of men and women to promote initiatives
and projects that generate work and production, and elevate the human condition and the
well-being of society. Business entrepreneurship is good and necessary when it respects the
dignity of workers and concern for the environment, and is ordered to the common good. Itis
perverted when, seeking only profit, it violates the rights of workers and justice.

Science and technology

We praise God for those who cultivate the sciences and technology, offering a great number
of goods and cultural values whose contributions include helping to extend life expectancy
and the quality of life. Nevertheless, science and technology do not have the answers to the
great questions of human life. The ultimate answer to the human being's fundamental
question can only come from integral reason and ethics enlightened by God's revelation.

53 Cf. LE 4.

% Cf. LE 9.

% Cf. Ibid., 3.

% Cf. Ibid., 27; 2 Thes 3:10.
 Ibid. 22.
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When truth, good, and beauty are separated, and when human persons and their
fundamental exigencies do not constitute the ethical criterion, science and technology turn
against the human being who has created them.

Today the boundaries drawn between the sciences are disappearing. This way of
understanding dialogue suggests the idea that no knowledge is completely autonomous.
This situation opens to theology a terrain of opportunities for interacting with the social
sciences.

THE GOOD NEWS OF THE UNIVERSAL DESTINY OF GOODS AND ECOLOGY

With the native peoples of the Americas, we praise the Lord who created the universe as the
realm of life and the shared existence of all his sons and daughters, and left it to us as sign of
his goodness and his beauty. Creation is also the manifestation of God'’s provident love; it
has been entrusted to us so that we may care for it and transform it as a source of decent life
for all. Although a greater valorization of nature has become more widespread today, we
clearly see how many ways human beings threaten and are still destroying their habitat.
“Our sister, mother earth”® is our common home and the place of God's covenant with
human beings and with all creation. To disregard the mutual relationships and balance that
God himself established among created realities is an offense against the Creator, an attack
on biodiversity and ultimately against life. The missionary disciple to whom God has
entrusted creation must contemplate it, care for it, and use it, while always respecting the
order given it by the Creator.

The best way to respect nature is to promote a human ecology open to transcendence,
which, while respecting the person and the family, environments and cities, follows Paul’s
urging to recapitulate all things in Christ and praise the Father with Him (cf. 1 Cor 3:21-23).
The Lord has entrusted the world to all, to members of present and future generations. The
universal destiny of goods demands solidarity with both the present and future generations.
Because resources are ever more limited, their use must be regulated according to a
principle of distributive justice, while respecting sustainable development.

THE CONTINENT OF HOPE AND LOVE

We thank God as disciples and missionaries because most Latin American and Caribbean
people are baptized. God'’s providence has entrusted to us the precious legacy of belonging
to the Church by the gift of baptism, which has made us members of the Body of Christ,
pilgrim people of God in American lands, for over five hundred years. Our hope is stirred by
the multitude of our children, the ideals of our young people, and the heroism of many of our
families, which despite increasing difficulties, remain faithful to love. We thank God for the
religiosity of our peoples, which shines forth in devotion to the suffering Christ and to his
blessed Mother, in veneration to the saints with their patron feast days, in love for the pope
and other shepherds, in love for the universal Church as great family of God which can never
and must never leave its children alone or in misery.°

% ST. FRANCIS OF ASSISI, Canticle of All Creatures, 9.
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We recognize the gift of the vitality of the pilgrim Church in Latin America and the Caribbean,
its option for the poor, its parishes, its communities, its associations, its ecclesial movements,
its new communities, and its many social and educational services. We praise the Lord
because he has made of this continent a place of communion and communication of
peoples and indigenous cultures. We are also grateful for the active role being taken by
sectors that were formerly cast aside: women, indigenous, Afro-Americans, small farmers,
and those living on the outskirts of large cities. The entire life of our peoples founded on
Christ and redeemed by Him, can look to the future with hope and joy, accepting Pope
Benedict XVI's call: “Only from the Eucharist will the civilization of love spring forth which will
transform Latin America and the Caribbean, making them not only the Continent of Hope, but
also the Continent of Love!"60

1A 4.
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THE VOCATION OF MISSIONARY DISCIPLES
TO HOLINESS

CALLED TO FOLLOW JESUS CHRIST

God the Father goes out of himself, as it were, to call us to share in his life and glory.
Through Israel, a people he makes his own, God reveals to us his project of life. Whenever
Israel sought and needed its God, especially in national calamities, it had a singular
experience of communion with Him who had led it to share in his truth, his life, and his
holiness. Hence, it did not hesitate to attest that its God—unlike the idols—is the “living God”
(Dt 5:25) who liberates it from oppressors (cf. Ex 3:7-10), who untiringly forgives it (cf. Ex
34:6; Sir 2:11), and who restores the salvation lost when the people, caught “in the snares of
Sheol” (Ps 116:3), address Him in prayer (cf. Is 38:16). Jesus will say of this God—who is
his Father—that he “is not God of the dead but of the living” (Mk 12:27).

In these last days, he has spoken through Jesus his Son (Heb 1 ff), with whom the fullness of
time arrives (cf. Gal 4:4). God who is Holy and loves us, calls us through Jesus to be holy
(cf. Eph 1:4-5).

The call issued by Jesus, the Master, brings with it something very new. In antiquity, masters
invited their disciples to be bound to something transcendent, and the masters of the Law
proposed adherence to the Law of Moses. Jesus invites us to encounter Him and to bind
ourselves closely to Him, for He is the source of life (cf. Jn 15:5-15) and He alone has the
words of eternal life (cf. Jn 6:68). In daily shared life with Jesus and in confrontation with
followers of other masters, the disciples soon discover two completely original things about
Jesus. First, it was not they who chose their master; it was Christ who chose them. Second,
they were not chosen for something (e.g., to be purified, learn the Law) but for Someone,
chosen to be closely bound up with his Person (cf. Mk 1:17; 2:14). Jesus chose them so that
“they might be with him and he might send them forth to preach” (Mk 3:14), so that they could
follow him in order to “be His” and be part “of his own” and share in his mission. The disciple
experiences that the close bond with Jesus in the group of his own means participating in the
Life that comes from the bosom of the Father; it means being formed to take on his own style
of life and his same motivations (cf. Lk 6:40b), sharing his lot and taking on his mission of
making all things new.

With the parable of the vine and the branches (cf. Jn 15:1-8) Jesus reveals the type of bond
that He offers and that he expects of his own. He does not want a bond as “servants” (cf. Jn
8:33-36), because “a servant does not know what his master is doing” (Jn (15:15). The
servant does not have entry to his master's house, let alone to his life. Jesus wants his
disciple to be bound to Him as “friend” and as “brother.” “Friends” enter into his Life, making
it their own. Friends listen to Jesus, know the Father and make his Life (Jesus Christ) flow
into their own existence (cf. Jn 15:14), marking the relationship with all (cf. Jn 15:12). A
“brother” of Jesus (cf. Jn 20:17) shares in the life of the Risen One, Son of the heavenly
Father, and hence Jesus and his disciple share the same life that comes from the Father,
although Jesus does so by nature (cf. Jn 5:26; 10:30) and the disciple by participation (cf. Jn
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10:10). The immediate consequence of this type of bond is the condition of brothers and
sisters acquired by the members of his community.

Jesus makes them his family members, because he shares the same life that comes from
the Father and asks of them, as disciples, intimate union with Him, obedience to the Word of
the Father, so as to produce fruits of love in abundance. So attests St. John in the prologue
to his Gospel: “he gave power to become children of God, to those who believe in his name,”
and they are children of God who “were born not by natural generation nor by human choice
nor by a man's decision but of God” (Jn 1:12-13).

As disciples and missionaries, we are called to intensify our response of faith and to proclaim
that Christ has redeemed all the sins and evils of humankind,

All the harshness of the paradox can be heard in Jesus' seemingly desperate cry of
pain on the Cross: "My God, my God, why have you forsaken me?” is not the cry of
anguish of a man without hope, but the prayer of the Son who offers his life to the
Father in love, for the salvation of all.6

Responding to his call requires entering into the dynamic of the Good Samaritan (cf. Lk
10:29-37), who gives us the imperative of becoming neighbors, especially to those who
suffer, and bringing about a society where no one is excluded, following the practice of Jesus
who eats with publicans and sinners (cf. Lk 5:29-32), who welcomes the little ones and
children (cf. Mk 10:13-16), who heals lepers (cf. Mk 1:40-45), who forgives and frees the
sinful woman (cf. Lk 7:36-49; Jn 8:1-11), and who talks with the Samaritan woman (cf. Jn
4:1-26).

CONFIGURED TO THE MASTER

Admiration for the person of Jesus, his call and his loving gaze, seek to evoke a conscious
and free response from the innermost heart of the disciple, and commitment of the whole
person, upon knowing that Christ calls him by name (cf. Jn 10:3). It is a “yes” that radically
commits the disciple’s freedom to self-surrender to Jesus Christ, Way, Truth, and Life (cf. Jn
14:6). Itis a loving response to the one who first loved the disciple “to the end” (cf. Jn 13:1).
The disciple’s response matures in this love of Jesus: “I will follow you wherever you go" (Lk
9:57).

The Holy Spirit, gift to us by the Father, identifies us with Jesus-Way, opening to us the
mystery of salvation so that we may be his children and brothers and sisters of one another;
he identifies us with Jesus-Truth, teaching us to give up our lies and our own ambitions; and
he identifies us with Jesus-Life, enabling us to embrace his plan of love and surrender
ourselves so that others “may have life in Him.”

To be truly configured to the Master, the centrality of the commandment of love, which he
expressly called his own new commandment, must be accepted: “love one another as | love
you.” (Jn 15:12). This love, with Jesus’ own measure of complete gift of self, besides being
the distinguishing feature of each Christian, cannot but be the characteristic of his Church,
disciple-community of Christ, whose witness of fraternal charity will be the first and primary
proclamation, “This is how all will know that you are my disciples” (Jn 13:35).

81 NMI 25-26.
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In following Jesus Christ, we learn and practice the beatitudes of the Kingdom, Jesus Christ’s
own style of life: his love and filial obedience to the Father, his tender compassion in the
face of human suffering, his closeness to the poor and the insignificant, his fidelity to the
mission entrusted to him, his servant love to the point of giving his own life. Today we
contemplate Jesus Christ as the gospels transmit him to us to so we may know what He did
and to discern what we must do in present-day circumstances.

Being identified with Jesus Christ means also sharing his fate: “where | am, there also will my
servant be” (Jn 12:26). The lot of the Christian is the same as that of the Lord, even to the
cross: “Whoever wishes to come after me must deny himself, take up his cross, and follow
me” (Mk 8:34). We are encouraged by the testimony of so many missionaries and martyrs of
yesterday and today among our peoples who have gone to the point of sharing the cross of
Christ and even surrendering their life.

The Virgin Mary is a splendid image of configuration to the Trinitarian project, which is
fulfilled in Christ. From her Immaculate Conception to her Assumption, she reminds us that
the beauty of the human being is entirely in the bond of love with the Trinity, and that the
fullness of our freedom is in the positive response that we give it.

Numerous Christians in Latin America and the Caribbean seek to be configured to the Lord
and to find Him in prayerfully listening to the Word, receiving his forgiveness in the
Sacrament of Reconciliation, and his life in the celebration of the Eucharist and the other
sacraments, in personal commitment in solidarity to the most needy brothers and sisters and
in the life of many communities that joyfully recognize the Lord in their midst.

SENT TO ANNOUNCE THE GOSPEL OF THE KINGDOM OF LIFE

With words and actions, and with his death and resurrection, Jesus Christ, true man and true
God, inaugurates in our midst the Father's Kingdom of life, which will attain its fullness there
where there will be no more “death or mourning, wailing or pain, for the old order has passed
away" (Rev 21:4). During his life and his death on the cross, Jesus remains faithful to his
Father and to his will (cf. Lk 22:42). During his ministry, the disciples were not capable of
understanding that the meaning of his life sealed the meaning of his death. Much less could
they understand that, by the Father’s design, the Son’s death was the source of fruitful life for
all (cf. Jn 12:23-24). The paschal mystery of Jesus is the act of obedience and love for the
Father and of surrender for all his brothers and sisters, by which the Messiah fully bestows
that life that he was offering on the roads and in the villages of Palestine. By his voluntary
sacrifice, the Lamb of God places his life as an offering in the hands of the Father (cf. Lk
23:46), who makes it salvation “for us” (1 Cor 1:30). By the paschal mystery, the Father
seals the new covenant and generates a new people, founded on his gratuitous love as
saving Father.

In calling his own to follow him, he gives them a very precise mandate: to proclaim the gospel
of the Kingdom to all nations (cf. Mt 23:19; Lk 24:46-48). Hence, every disciple is
missionary, for Jesus makes him participate in his mission, while also binding him to himself
as friend and brother. Thus, as He is witness to the mystery of the Father, so the disciples
are witnesses to the Lord’s death and resurrection until He returns. Fulffilling this duty is not
an optional task, but an integral part of Christian identity, because it is the witnessing
extension of the calling itself.
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When awareness of belonging to Christ grows by reason of the gratitude and joy that it
produces, the eagerness to communicate the gift of this encounter to all also grows. The
mission is not limited to a program or project, but it is sharing the experience of the event of
the encounter with Christ, witnessing it and announcing it from person to person, from
community to community, and from the Church to the ends of the earth (cf. Acts 1:8).

Benedict XVI reminds us that:

The disciple, founded in this way upon the rock of God’s word, feels driven to bring
the Good News of salvation to his brothers and sisters. Discipleship and mission are
like the two sides of a single coin: when the disciple is in love with Christ, he cannot
stop proclaiming to the world that only in him do we find salvation (cf. Acts 4:12). In
effect, the disciple knows that without Christ there is no light, no hope, no love, no
future.62

This is the essential task of evangelization, which includes the preferential option for the
poor, integral human promotion, and authentic Christian liberation.

Jesus went out to meet people in very different situations—men and women, poor and rich,
Jews and foreigners, the just and sinners—and invited all to follow Him. Today he is still
issuing the invitation to find in Him the Father's love. Accordingly, the missionary disciple
must be a man or a woman who makes the Father's merciful love visible, especially to the
poor and sinners.

In sharing this mission the disciples journey toward holiness. Living it in mission leads them
into the heart of the world. Hence, holiness is not a flight toward self-absorption or toward
religious individualism, nor does it mean abandoning the urgent reality of the enormous
economic, social, and political problems of Latin America and the world, let alone a flight from
reality toward an exclusively spiritual world.&3

ENLIVENED BY THE HOLY SPIRIT

At the outset of his public life, after his baptism, Jesus was led by the Holy Spirit to the desert
to prepare for his mission (cf. Mk 1:12-13), and with prayer and fasting, he discerned the will
of the Father and overcame the temptations of following other paths. This same Spirit
accompanied Jesus during his whole life (cf. Acts 10:38). After his resurrection, he
communicated his life-giving Spirit to his own (cf. Acts 2:33).

Starting at Pentecost, the Church immediately experiences the fruitful interventions of the
Spirit, divine vitality expressed in different gifts and charisms (cf. 1 Cor. 12:1-11) and varied
offices that build up the church and serve evangelization (cf. 1 Cor. 12:28-29). By these gifts
of the Spirit, the community extends the saving ministry of the Lord until He again is
manifested at the end of time (cf. 1 Cor. 1:6-7). The Spirit in the Church shapes firm and
courageous missionaries like Peter (cf. Acts 4:13) and Paul (cf. Acts 13:9), indicates the
places that must be evangelized, and chooses those who must do so (cf. Acts 13:2).

The Church as marked and sealed “with Holy Spirit and fire” (Mt 3:11), continues the work of
the Messiah, opening the gates of salvation for the believer (cf. 1 Cor 6:11). Paul states it as
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follows: “you are ... a letter of Christ administered by us, written not in ink but by the Spirit of
the living God” (2 Cor. 3:3). The same and only Spirit guides and strengthens the Church in
the proclamation of the Word, the celebration of faith, and the service of charity, until the
Body of Christ attains the stature of its Head (cf. Eph 4:15-16). Thus, through the effective
presence of his Spirit, God assures until the parousia his offer of life for men and women of
all times and places, pressing forward the transformation of history and its dynamisms.
Hence, today the Lord continues to pour out his Life through the work of the Church, which
with “the power of the Holy Spirit sent from heaven” (1 Pet 1:12) continues the mission that
Jesus Christ received from his Father (cf. Jn 20:21).

152.  Jesus transmitted to us the words of His Father, and it is the Spirit who keeps the Church
mindful of Christ's words (cf. Jn 14:26). From the beginning, the disciples had been formed
by Jesus in the Holy Spirit (cf. Acts 1:2); in the Church, the Spirit is the inner Master who
leads to the knowledge of all truth, forming disciples and missionaries. That is why the
followers of Jesus should let themselves be constantly guided by the Spirit (cf. Gal. 5:25),
and become impassioned for the Father and the Kingdom: proclaiming the Good News to the
poor, healing the sick, consoling the sorrowful, freeing the captives, and proclaiming to all the
Lord’s year of grace (cf. Lk 4:18-19).

153.  This reality becomes present in our life by the work of the Holy Spirit, who also gives us light
and life through the sacraments. By virtue of Baptism and Confirmation we are called to be
missionary disciples of Jesus Christ and we enter into trinitarian communion in the Church,
culminating in the Eucharist, which is fountain and project for the mission of the Christian.
“The Holy Eucharist, then, brings Christian initiation to completion and represents the center
and goal of all sacramental life.”64
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5
THE COMMUNION OF THE MISSIONARY DISCIPLES
IN THE CHURCH

CALLED TO LIVE IN COMMUNION

At the outset of his ministry, Jesus chooses the Twelve to live in communion with him (cf. Mk
3:14). To foster communion and evaluate the mission, Jesus asks them: “Come away by
yourselves to a deserted place and rest a while" (Mk 6:31-32). On other occasions he will be
with them to explain the mystery of the Kingdom to them (cf. Mk 4:11; 33-34). He does the
same with the group of seventy-two disciples (cf. Lk 10: 17-20). It would seem that being
alone with them means that Jesus wants to speak to the heart (cf. Hos 2:14). Likewise today
the disciples’ encounter with Jesus in intimacy is indispensable for nourishing community life
and missionary activity.

The disciples of Jesus are called to live in communion with the Father (1 Jn 1:3) and with his
dead and risen Son, in “the fellowship of the Holy Spirit” (2 Cor 13:13). The mystery of the
Trinity is the source, model, and goal of the mystery of the Church: “A people united by the
unity of the Father, the Son, and the Holy Spirit” called in Christ “like a sacrament or as a
sign and instrument both of a very closely knit union with God and of the unity of the whole
human race.”% The communion of the faithful and of the particular churches in the people of
God is based on communion with the Trinity.

The vocation to missionary discipleship is con-vocation to communion in their church. There
is no discipleship without communion. Given the temptation, very common in contemporary
culture, of being churchless Christians and the tendency for new individualistic spiritual
searches, we declare that faith in Jesus Christ reached us through ecclesial communion and
that it “gives us a family, the universal family of God in the Catholic Church. Faith releases us
from the isolation of the ‘Me’, because it leads us to communion.”88 This means that a
constitutive dimension of the Christian event is belonging to a concrete communion in which
we can be part of an ongoing experience of discipleship and communion with the successors
of the apostles and with the successor of Peter.

Upon receiving faith and Baptism, we Christians accept the action of the Holy Spirit who
leads to confessing Jesus as Son of God and calling God “Abba.” “By means of the common
priesthood of the People of God,”s” all of us who are baptized in Latin America are called to
live and transmit communion with the Trinity, for “evangelization is a calling to participate in
the communion of the Trinity.”68

Like the early communities of Christians, today we gather assiduously to hear the “teaching
of the apostles and for the communal life, the breaking of the bread, and to the prayers” (Acts
2:42). The Church’s communion is nourished with the Bread of God's Word and with the
Bread of the Body of Christ. The Eucharist, sharing of all in the same bread of life and the
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same chalice of salvation, makes us members of the same body (cf. 1 Cor. 10:17). It is the
source and culmination of Christian life, 6 its most perfect expression and food of life in
communion. The new gospel relationships that arise from being sons and daughters of the
Father and brothers and sisters in Christ are nourished in the Eucharist. The church
celebrating is “home and school of communion,”7 where the disciples share the same faith,
hope, and love at the service of the mission of evangelization.

The Church, as “community of love,”" is called to reflect the glory of God's love, and thus
attract persons and peoples to Christ. In practicing the unity desired by Jesus, the men and
women of our time feel they are invited as they undertake the marvelous adventure of faith.
“That they also may be in us, that the world may believe” (Jn 17:21). The church grows not
by proselytizing but “by ‘attraction: as Christ ‘attracts all to himself’ with the power of his
love.””2 The church “attracts” when it lives in communion, for the disciples of Jesus will be
recognized if they love one another as He loved us (cf. Rom 12:4-13; Jn 13:34).

The pilgrim Church lives in anticipation the beauty of love, which will be achieved at the end
of time in perfect communion with God and human beings.” Its riches consist of living
already now the “communion of saints,” that is, communion in divine goods among all the
members of the church, particularly between those still on pilgrimage and those who already
enjoy glory.”* We find that there are many Catholics who express their faith and their
beloging to the Church sporadically, especially through piety to Jesus Christ and to the
Virgin, and their devotion to the saints. We invite them to deepen their faith and participate
more fully in the life of their church, reminding them that “by virtue of their Baptism, they are
called to be disciples and missionaries of Jesus Christ.”75

The church is communion in love. This is its essence and the sign by which it is called to be
recognized as follower of Christ and servant of humankind. The new commandment is what
unites the disciples to one another, recognizing one another as brothers and sisters, obedient
to the same Master, members united to the same Head, and hence called to care for one
another (1 Cor 13; Col 3:12-14).

The diversity of charisms, ministries, and services opens the horizon to the everyday
exercise of communion, through which the gifts of the Spirit are made available to others so
that charity may abound (cf. 1 Cor 12:4-12). Each baptized person in effect bears gifts that
he or she must develop in unity and complementarity with those of others so as to form the
one Body of Christ, given up for the life of the world. Practical recognition of the organic
unity and diversity of functions will assure greater missionary vitality and will be a sign and
instrument of reconciliation and peace for our peoples. Each community is called to discover
and integrate the silent hidden talents that the Spirit bestows as a gift on the faithful.

In the people of God, “Communion and mission are profoundly connected with each other,
they interpenetrate and mutually imply each other ... Communion gives rise to mission and

%9 Cf. LG 11.
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mission is accomplished in communion.”’8 In the particular churches, all of us members of
the people of God are called to holiness in communion and mission, according to our specific
vocations.

ECCLESIAL PLACES FOR COMMUNION
The diocese, privileged place of communion

Life in community is essential to the Christian vocation. Discipleship and mission always
entail belonging to a community. God did not intend to save us in isolation, but by making us
a People.”” This is an aspect that sets apart living the Christian vocation from a mere
individual religious feeling. Hence, the experience of faith is always lived in a particular
church.

Gathered and fed by the Word and the Eucharist, the Catholic Church exists and is made
manifest in each particular church, in communion with the Bishop of Rome.”® As the Council
says, it is “a portion of the people of God which is entrusted to a bishop to be shepherded by
him with the cooperation of the presbytery.”79

The particular church is fully church, but it is not the whole church. It is the concrete
embodiment of the mystery of the Universal Church in a particular place and time. Hence it
must be in communion with all other particular churches and under the supreme pastoral
care of the pope, bishop of Rome, who presides over all the churches.

Maturation in following Jesus and passion to proclaim him means that the particular church
must constantly renew itself in its life and missionary ardor. Only thus can it be home and
school of communion, participation and solidarity for all the baptized. In its concrete social
reality, the disciples experience the encounter with Jesus Christ alive, mature in their
Christian vocation, discover the wealth and grace of being a missionary, and joyfully proclaim
the Word.

The diocese is called to be a “missionary community” in all its communities and structures.&0
Each diocese needs to enhance its missionary awareness, going out to meet those who do
not yet believe in Christ within its own territory, and respond adequately to the major issues
of the society of which it is a part. But it is also called to go out with a maternal spirit to seek
all the baptized who do not participate in the life of the Christian communities.

The diocese, presided over by the bishop, is the first realm of communion and mission. It
should inspire and lead a renewed and invigorated collaborative pastoral work so that the
variety of charisms, ministries, services and organizations are directed toward the same
missionary project in order to communicate life in its own territory. This project, which arises
from a journey of varied participation, allows for collaborative ministry capable of responding
to new challenges. For a project is only efficient if each Christian community, each parish,
each educational community, each community of religious life, each association or
movement, and each small community is actively part of the collaborative ministry of each
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diocese. Each is called to evangelize in a harmonious and integrated manner as part of the
pastoral project of the diocese.

The parish, community of communities

Among the ecclesial communities in which missionary disciples of Jesus live and are formed,
the parishes are paramount. They are the living cells of the Church,8! and the privileged
place in which most of the faithful have a concrete experience of Christ and ecclesial
communion.82 They are called to be homes and schools of communion. One of the great
yearnings expressed in the churches of Latin America and the Caribbean during preparation
of the Fifth General Conference, is that of a valiant action to renew parishes so that they may
be truly

places of Christian initiation, of education in and celebration of the faith, open to the
full range of charisms, services, and ministries, organized in a communal and
responsible way, capable of utilizing existing movements of the apostolate, attentive
to the cultural diversity of the people, open to pastoral projects which go beyond the
individual parish, and alert to the world in which they live.83

All members of the parish community are responsible for the evangelization of the men and
women in each setting. The Holy Spirit, who acts in Jesus Christ, is also sent to all as
members of the community, because his action is not limited to the scope of the individual,
but is ever opening communities to the missionary task, as happened at Pentecost (cf. Acts
2:1-13).

Renewal of parishes at the outset of the third millennium requires reformulating its structures
so that it may be a network of communities and groups, capable of being linked to one
another, so that their members feel like and really are disciples and missionaries of Jesus
Christ in communion. What Jesus Christ “did and said” (Acts 1:1) while he was with us must
be proclaimed from the parish. His person and his work are the Good News of salvation
proclaimed by the ministers and witnesses of the Word that the Spirit raises up and inspires.
The Word received is saving and revelatory of the mystery of God and of his will. Every
parish is called to be the space where the Word is received and accepted, is celebrated and
expressed, in adoration of the Body of Christ, and thus is the dynamic source of missionary
discipleship. Its renewal requires that it always let itself be enlightened again by the living
and efficacious Word.

The Fifth General Conference is an opportunity for all of our parishes to become missionary.
The number of Catholics who come to our Sunday celebration is limited; the number of those
who are afar, and of those who do not know Christ is immense. Missionary renewal of
parishes is urgent in the evangelization of both large cities and the countryside in our
continent, which is demanding imagination and creativity on our part so as to reach the
multitudes who yearn for the Gospel of Jesus Christ. The creation of new pastoral structures
is an issue especially in the urban environment because many of those structures arose in
other times to respond to the needs of the countryside.

8 AS 10; SD 55.
8 EAm, 41.
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174.  The best efforts of parishes now at the outset of the third millennium must be aimed at
inviting and training of lay missionaries. Only by multiplying them will we be able to respond
to the missionary demands of today. It is also important to recall that the specific field of lay
evangelizing activity is the complex world of work, culture, the sciences and the arts, politics,
the media and the economy, as well as the realms of family, education, professional life,
particularly in those settings where the church becomes present only through them.84

175.  Following the example of the early Christian community (cf. Acts 2:46-47), the parish
community gathers to break the bread of the Word and of the Eucharist and to persevere in
catechesis, the sacramental life, and the practice of charity.8 It renews its life in Christ in the
eucharistic celebration. For the parish, the Eucharist, in which the community of the disciples
is strengthened, is a school of Christian life. There, together with eucharistic adoration and
the practice of the sacrament of reconciliation in order to worthily approach to receive
communion, its members are prepared so they can produce ongoing fruits of charity,
reconciliation, and justice for the life of the world.

a) The Eucharist, source and culmination of the Christian life, makes our parishes to be
ever eucharistic communities that sacramentally live the encounter with Christ Savior.

They also celebrate with joy:

b) In Baptism: the incorporation of a new member into Christ and into his body which is the
Church.

¢) In Confirmation: the perfection of the baptismal character and strengthening of ecclesial
belonging and of apostolic maturity.

d) In Penance or Reconciliation: the conversion that we all need to combat sin, which
makes us inconsistent with our baptismal commitments.

e) In the Anointing of the Sick: the evangelical sense of community members who are
seriously ill or in danger of death.

f) In the sacrament of Holy Orders: the gift of the apostolic ministry which continues to be
exercised in the Church for the pastoral care of all the faithful.

g) In Matrimony: love of spouses which as God's grace germinates and grows to maturity
making effective in daily life the complete self-giving that they made mutually in marrying.

176.  The Eucharist, sign of unity with all, which extends and makes present the mystery of the
Son of God made man (cf. Phil 2:6-8), poses for us the need for comprehensive
evangelization. The vast majority of the Catholics of our continent live under the scourge of
poverty. It has different expressions: economic, physical, spiritual, moral, and so forth. If
Jesus came so that we might have life in fullness, the parish has the wonderful opportunity of
responding to the great needs of our peoples. To do so it must follow the path of Jesus and
become good Samaritan like Him. Each parish must come to embody in specific signs of
solidarity its social commitment in the various settings in which it moves, with all “the
imagination of charity.”8¢ It cannot stand apart from the great suffering endured by most of
our people often in the form of hidden poverties. Any authentic mission combines concern
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for the transcendent dimension of human beings and for all their concrete needs, so that all
may reach the fullness offered by Jesus Christ.

Benedict XVI reminds us that “a love for the Eucharist leads to a growing appreciation of the
sacrament of Reconciliation"8” We live in a culture marked by strong relativism and a loss of
the sense of sin which leads us to forget the need for the sacrament of Reconciliation in
order to worthily approach receiving the Eucharist. As pastors, we are called to encourage
frequent confession. We invite our priests to devote sufficient time to offering the sacrament
of Reconciliation with pastoral zeal and merciful hearts, and to prepare worthily the places of
celebration, so that they may express the meaning of this sacrament. Likewise, we ask our
faithful to appreciate this marvelous gift of God and to approach it in order to renew baptismal
grace and to live more authentically the call of Jesus to be his disciples and missionaries.
We bishops and priests, ministers of reconciliation, are particularly called to live intimately
with the Master. We are conscious of our weakness and of the need to be purified by the
grace of the sacrament which is offered to us so that we may identify ever more with Christ,
Good Shepherd, and missionary of the Father. As it is our joy to be fully available as
ministers of reconciliation, we ourselves must also frequently approach, on our penitential
journey, the Sacrament of Reconciliation.

Basic ecclesial communities and small communities

In the ecclesial experience of some churches of Latin America and the Caribbean, basic
(base) ecclesial communities have been schools that have helped form Christians committed
to their faith, disciples and missionaries of the Lord, as is attested by the generous
commitment of so many of their members, even to the point of shedding their blood. They
return to the experience of the early communities as described in the Acts of the Apostles (cf.
Acts 2:42-47). Medellin recognized in them an initial cell for building the Church and a focal
point of faith and evangelization.88 Puebla noted that small communities, especially basic
ecclesial communities, enable the people to have access to greater knowledge of the Word
of God, social commitment in the name of the Gospel, the emergence of new lay services,
and education of the faith of adults.8 However, it also noted that “not a few members of
certain communities, and even entire communities, have been drawn to purely lay institutions
or have even been turned into ideological radicals, and are now in the process of losing any
authentic feel for the Church.”0

In the missionary following of Jesus, ecclesial base communities have the word of God as
source of their spirituality and the guidance of their Shepherds to assure ecclesial
communion. They deploy their evangelizing and missionary commitment among the
humblest and most distant, and they visibly express the preferential option for the poor. They
are source and seed of varied services and ministries on behalf of life in society and the
Church. Remaining in communion with their bishop and participating in the overall thrust of
diocesan pastoral activity, ecclesial base communities become a sign of vitality in the
particular church. By thus acting in conjunction with parish groups, associations, and

8 sCr 20.

8 Cf. Medellin, 15.
8 Cf. PD 629.

% |bid., 630.
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ecclesial movements, they can help revitalize parishes, making them a community of
communities. In their effort to meet the challenges of the contemporary age, ecclesial base
communities shall take care not to alter the precious treasure of the Church’s tradition and
magisterium.

As a response to the demands of evangelization, along with ecclesial base communities
there are other valid forms of small communities and even networks of communities, of
movements, groups of life, prayer, and reflection on the Word of God. All ecclesial
communities and groups will yield fruit insofar as the Eucharist is the center of their life and
the Word of God is a beacon of their journey and activity in the one Church of Christ.

Episcopal conferences and communion between the churches

In addition to the service that they provide in their particular churches, the bishops exercise
this office together with the other diocesan churches. They thereby embody and manifest the
bond of community that unites them to one another. Especially since Vatican I, this
experience of episcopal community must be understood as an encounter with the living
Christ, present in the brethren united in his name.®t To grow in this brotherhood and in
shared pastoral coresponsibility, bishops must cultivate the spirituality of communion in order
to augment the bonds of collegiality that unite them to the other bishops in their own
conference, but also to the entire college of bishops and to the church of Rome, presided
over by the successor of Peter: cum Petro et sub Petro.%2 The bishops find in the episcopal
conference their space for discerning in solidarity the major problems of society and the
Church, and the stimulus for offering pastoral guidelines for encouraging the members of the
People of God to assume their vocation of being missionary disciples faithfully and
decisively.

The People of God is built up as a communion of particular churches, and through them, as
an exchange between cultures. In this framework, bishops and local churches express their
concern for all the churches, especially for those closest, united in ecclesiastical provinces,
regional conferences, and other forms of interdiocesan association within each nation or
between countries of the same region or continent. These varied forms of community
vigorously stimulate the “relationships of brotherhood between dioceses and parishes,”® and
foster “greater cooperation between sister churches.” %

CELAM is an ecclesial organism of fraternal aid among bishops whose primary concern is to
work together for the evangelization of the continent. Over the course of its fifty years, it has
provided very important services to the bishops conferences and to our particular churches,
among which we highlight the general conferences, regional gatherings, and study seminars
in its various agencies and institutions. The result of all this effort is a brotherhood felt
between the bishops of the continent and a theological reflection and a common pastoral
language that fosters communion and exchange between the churches.

L Cf. EAm 37.

% Cf. JOHN PAUL I, Apostolos suos.
% bid., 33.

* Ibid., 74.
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MISSIONARY DISCIPLES WITH SPECIFIC VOCATIONS

The condition of disciple springs from Jesus Christ as from its fountain, through faith and
Baptism, and grows in the Church, the community where all its members acquire equal
dignity and participate in various ministries and charisms. The proper and specific way of
living out baptismal holiness in the service of the Kingdom of God is thereby embodied in the
Church.

In faithfully fulfilling their baptismal vocation, disciples must take into account the challenges
that today’s world presents to the Church of Jesus, including: the exodus of believers to sects
and other religious groups; cultural trends contrary to Christ and the Church; frustration
among priests faced with immense pastoral work; the scarcity of priests in many places;
changing cultural paradigms; the phenomenon of globalization and secularization; the grave
problems of violence, poverty, and injustice; the growing culture of death, which affects life in
all its forms.

Bishops, missionary disciples of Jesus High Priest

As successors of the apostles, together with the Supreme Pontiff and under his authority,%
we bishops have accepted with faith and hope the calling to serve the people of God,
according to the heart of Christ, Good Shepherd. Together with all the faithful and by virtue
of baptism we are, first of all, disciples and members of the People of God. Like all the
baptized and together with them, we want to follow Jesus, Master of life and truth in the
communion of the Church. As shepherds, servants of the Gospel, we are conscious of being
called to embody love for Jesus Christ and for the Church in the intimacy of prayer, and to
give of ourselves to our brothers and sisters, over whom we preside in charity. It is as Saint
Augustine says: with you | am Christian, for you | am bishop.

The Lord calls us to promote the charity and holiness of the faithful by all means. We strive
so that the people of God will grow through the sacraments presided over by us and by the
other ordained ministers. We are called to be teachers of the faith, and hence to announce
the Good News, which is source of hope for all, to oversee and promote the Catholic faith
with care and courage. By virtue of the close fraternity that comes from the sacrament of holy
orders, it is our duty to cultivate in a special way the bonds that unite us to our priests and
deacons. We serve Christ and the Church through discernment of the will of the Father to
reflect the Lord in his way of thinking, feeling, speaking and behaving in the midst of human
beings. In short, we hishops must be close joyful witnesses of Jesus Christ, Good Shepherd
(cf. In 1:1-18).

As shepherds and spiritual guides of the communities entrusted to us, we bishops are called
“to make the Church the home and the school of communion.”® As leaders of communion,
we have the mission of welcoming, discerning, and fostering charisms, ministries, and
services in the Church. As fathers and center of unity, we strive to present to the world a
face of the Church in which all feel welcome as in their own home. For the entire people of
God, especially for priests, we seek to be fathers, friends, and brothers, always open to
dialogue.

% cf. chD 2.
% MNI 43.
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To grow in these attitudes, we bishops must seek constant union with the Lord, cultivate the
spirituality of communion with all who believe in Christ and promote the bonds of collegiality
that unite them to the college of bishops, particularly to its head, the bishop of Rome. We
cannot forget that the bishop is principle and builder of the unity of his particular church and
sanctifier of his people, witness of hope and father of the faithful, especially of the poor, and
that his primary task is to be teacher of the faith, proclaimer of the word of God and the
administration of the sacraments, as servants of the flock.

The whole people of God should be grateful to retired bishops, who as pastors have given up
their lives to the service of the Kingdom, being disciples and missionaries. We welcome
them with kindness, and we draw on their vast apostolic experience, which can still produce
many fruits. They still have strong connections to the dioceses that were entrusted to them,
to which they are united by their charity and their prayer.

Priests, missionary disciples of Jesus Good Shepherd
Identity and mission of priests

We are joyfully appreciative and grateful that the immense majority of priests live out their
ministry faithfully and are a model for others, that they take time for their own ongoing
formation, that they cultivate a spiritual life that encourages other priests, centered on
hearing the Word of God and on daily celebration of the Eucharist. “My mass is my life and
my life is a prolonged mass!"%” We also thank those who have been sent to other churches
prompted by an authentic missionary spirit.

A glance at our actual moment shows us situations that affect and challenge the life and
ministry of our priests. These include the theological identity of the priestly ministry, how they
fit into contemporary culture, and situations that affect their life.

The first challenge has to do with the theological identity of the priestly ministry. Vatican II
establishes the ministerial priesthood at the service of the common priesthood of the faithful;
each participates in the single priesthood of Christ, although in a qualitatively different way. %
Christ, High and Eternal Priest, has redeemed us and has shared his divine life with us. In
Him we are all children of the same Father, and brothers and sisters of each other. The
priest cannot fall into the temptation of regarding himself as a mere delegate or simply a
representative of the community; rather he is a gift to it by the anointing of the Spirit, and by
his special union with Christ the head. “Every high priest is taken from among men and made
their representative before God” (Heb 5:1).

The second challenge has to do with the priest’s ministry inserted in contemporary culture.
The priest is called to be familiar with it in order to sow the seed of the Gospel within it, that
is, so that the message of Jesus may become a valid, comprehensible, hope-filled, and
relevant interpretation for the life of man and woman today, and particularly for youth. This
challenge includes the need to suitably enhance the initial and ongoing formation of priests in
its four dimensions (human, spiritual, intellectual, pastoral).%

" HURTADO, Alberto, Un Fuego que Enciende Otros Fuegos, pp. 69-70.
% Cf. LG 10.
% Cf.PDV 72.
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The third challenge has to do with vital and affective aspects, celibacy, and an intense
spiritual life grounded in pastoral charity, which draws nourishment from personal experience
with God and in communion with the brethren. It likewise has to do with cultivating fraternal
relations with the bishop, the other priests of the diocese, and lay people. In order for the
priest’s ministry to be coherent and give witness, he must love and carry out his pastoral task
in communion with the bishop and with the other priests of the diocese. The priestly ministry
that springs from Holy Orders has a “radical communal shape” and can only be carried out as
a “collective work."100 The priest must be a man of prayer, mature in his choice of life for
God, and must make use of the means of perseverance, such as the sacrament of
confession, devotion to the Blessed Virgin, mortification, and fervent dedication to his
pastoral mission.

The priest is particularly invited to cherish celibacy as a gift from God which allows him a
special configuration with Christ's own lifestyle and makes him a sign of pastoral charity in
surrender to God and to human beings with a full and undivided heart. “This choice on the
part of the priest expresses in a special way the dedication which conforms him to Christ and
his exclusive offering of himself for the Kingdom of God."01 The celibate seeks to assume
his own affectivity and sexuality with maturity, living them serenely and joyfully on a shared
journey. 102

Other challenges are of a structural nature, such as the existence of parishes that are too
large and make it difficult to carry out adequate pastoral ministry; very poor parishes which
force pastors do other work in order to be able to survive; parishes located in areas of
extreme violence and insecurity; and shortage and poor distribution of priests in the churches
of the continent.

In the image of the Good Shepherd, the priest is called to be a man of mercy and
compassion, close to his people and servant of all, particularly those suffering great need.
Pastoral charity, the fountain of priestly spirituality, inspires and unifies his life and ministry.
Conscious of his limitations, he values organic pastoral work and enthusiastically
collaborates in his presbyterium.

The People of God feel the need for disciple-priests: those who have a deep experience of
God, are configured to the heart of the Good Shepherd, docile to the motions of the Spirit,
who are nourished by the Word of God, the Eucharist and prayer; for missionary-priests:
who are moved by pastoral charity which leads them to care for the flock entrusted to them
and to seek out who have strayed furthest, preaching the Word of God, always in deep
communion with their bishop, priests, deacons, men and women religious, and lay people; for
servant-of-life-priests: who are alert to the needs of the poorest, committed to the defense of
the rights of the weakest, and promoters of the culture of solidarity. The need is also for
priests full of mercy, available to administer the sacrament of Reconciliation.

All this requires that dioceses and bishops conferences develop a ministry for priests
emphasizing the specific spirituality and permanent and integral formation of priests. The
pastoral exhortation Pastores Dabo Vobis stresses that:

100 1hid. 17.
101 5Ca 24.
102 cf pDV 44.
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Permanent or ongoing formation, precisely because it is "permanent,” should always
be a part of the priest's life. In every phase and condition of his life, at every level of
responsibility he has in the Church, he is undergoing formation. Clearly then, the
possibilities for formation and the different kinds of formation are connected with the
variety of ages, conditions of life and duties one finds among priests.103

Taking into account the number of priests who left the ministry, let each particular church
seek to establish with them relationships of fraternity and mutual collaboration in accordance
with the norms laid down by the Church.

Pastors, inspirers of a community of missionary disciples

Parish renewal requires new attitudes in pastors and in the priests who are in its service. The
first requirement is that the pastor be an authentic disciple of Jesus Christ, because only a
priest in love with the Lord can renew a parish. But he must likewise be an ardent missionary
who lives in constant yearning to seek out those who are separated and is not satisfied with
mere administration.

But the commitment of the priest and communities of religious is clearly not enough. All lay
people should feel jointly responsible for the formation of disciples and in mission. This
means that parishes must promote and foster missionary diversity and generously devote
time to the sacrament of Reconciliation. A renewed parish multiplies persons who provide
services and add ministries. Imagination is likewise required in this field to find a response to
the many and ever changing challenges posed by the situation, requiring new services and
ministries. Combining all of them in the unity of a single evangelizing project is essential for
assuring missionary communion.

A parish, community of missionary disciples, needs committees that move beyond any sort of
bureaucracy. Parish Pastoral Councils will have to be formed by missionary disciples
continually concerned to reach out to all. The Economic Concerns Committee, together with
the entire parish community, will work to obtain necessary funding, so that the mission may
advance and become a reality in all environments. These and all such committees must be
inspired by a spirituality of missionary communion:

Unless we follow this spiritual path, external structures of communion will serve very
little purpose. They would become mechanisms without a soul, "masks" of
communion rather than its means of expression and growth. 104

Within the parish boundaries, the Christian family is the f